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FOREWORD TO THE EDITION 


Bv GEORGE A. KIRAZ 


This volume provides the text of the Gospel of Mark according to the 
Peshitta version. The text is taken from the British & Foreign Bible Society 
(BFBS) edition (1905), itself a republication of the Pusey and Gwilliam 
critical edition excluding the apparatus crus! The text was generated 
automatically from the Syriac Electronic Data Retrieval Archive (SEDRA)? 
and proof read against the BFBS edition. 

The BFBS text is the most reliable of all the editions of the Syriac NT 
that have been published thus far since the ediżio princeps of 1555. The BFBS 
text of Mark is based on 37 manuscripts mainly belonging to the fifth- 
eighth centuries, with very few variants amongst them. 

In the current edition, the orthography of the text was amended in a 
few places for purposes of uniformity: 

1. Contemporary West Syriac spelling replaced archaic spelling; e.g. 
نما‎ for BFBS lAډ‎ (1:1 & elsewhere), اس‎ the for BFBS Ile (5:23). A final yad 
and seyame were systematically added to 3*4 plural feminine perfect forms; 
e.g. „895 for BFBS 456 (5:13). Seyame was systematically added to plural 
feminine verbs; c.g. مهن‎ SS; for BFBS تعف : وخ‎ (7:23). 

2; Den was placed uniformly on و‎ when present; eg, ess! for 
ВЕВЅ «55; (1: 192 donors, Seydme was removed from masculine verbal 
forms; e.g. efas for ВЕВЅ Дох (1:5). 3 

3. A point to the left of the 3 singular perfect forms; e.g. Nell! for 
ВЕВЅ Mollis (5:29). 


1 P. E. Pusey апа G. H. Gwilliam, eds. The Fourfold Holy Gospel. Tetraeuangelinm sanctum, 
in the Peshitta Syriac Version, London: British & Foreign Bible Society, 1905; P. E. Pusey and 
G. H. Gwilliam, eds. Tetraeuangelinm sanctum juxta. simplicem Syrorum versionem ad fidem codicum, 
Massorae, editionem denuo recognitum, Oxford: Clarendon, 1901. 

2 G. A. Kiraz, ‘Automatic Concordance Generation of Syriac Texts’. In VI Symposium 
Syriacum 1992, ed. R. Lavenant, Orientalia Christiana Analecta 247, Rome: 1994. 
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4. The Marhtana, ©, was applied uniformly instead of a sublinear line; 
e.g. SSK од for BFBS adsKoold (7: 14). The Mbattlana, S, was also applied 
uniformly; e.g. ЈК for BFBS [ЖЕРЫ (12:42). 

5. Some of the detailed раге points were collapsed and systematized; 
e.g. ҮДА» (two slanted points) for BFBS .|25% (one point under a/aph 
followed by a linear point, 1:1). In some cases, such changes require further 
adjustments to the fricatization of bdy/-initial words that follow; e.g. 
wicks) [Kus for BEBS iol ses [ues (1:19). 

6. In two instances, the vocalization was changed: حضاژه‎ for 5 
МЫМ (1:29), obs for BFBS aNs (2:15). Our vocalization is 
supported by the Mor Gabriel edition based on MS Mardin 35/2.? This also 
led to a change in the fricatization of aw. 

7. In matters of fricatization, we have chosen 18.) over 5 14.4, 
15.5 over ВЕВЅ 15.5, and وت‎ over BFBS э. 

8. Typographical errors were corrected; e.g. Nosh; for BFBS КЕН 
(1:4), jo for BFBS од (1:5), is s for BEBS ПЕ (1:16), hu for 
BFBS Kii (1:28), КЖЕ for 5 „№54, (1:44), |25 for BFBS Js 
(3:5), ооо for ВЕВЅ осо (4:10), «Ко for 5 wade (4:20), 
ЈА > for BEBS وک تج‎ from Gr. xukuopxoçs (6:21), Joo: for BFBS 
Joo: (6:35, 47), 2% for BFBS 215 (8:7), (аа. 5о;> for ВЕВЅ (озо; (13:18), 
о >s for BFBS agS45 (13:35), 045 for BFBS о;5 (15:44). 

The division of the text into chapters and verses is a recent Western 
phenomenon. Early manuscripts divided the texts into chapters, called in 
Sytiac velles, abbreviated ео, ог T abbreviated مب‎ T Having said that, 
ancient manusctipts do not always follow a systematic approach in these 
chapter divisions. The present text follows the recent Western division of 
chapters, naming each chapter in Syriac velis. Ancient Syriac chapter 
divisions are given in the outer margin preceded by the abbreviation w, for 
L, (they correspond to Roman numerals in the English translation). 
These were adapted from the BFBS edition. 

I would like to thank Andreas Juckel, my co-editor in the Surath 
Kthob series, who labored with me in finalizing all the readings of the text. 
His knowledge of the Syriac New Testament tradition is invaluable to this 
project. Jeff Childers’ contribution goes far beyond this volume—and 
indeed beyond the other volumes he is working on in the Antioch Bible 


3 Mor Gabriel Monastery and the Bible Society, The Good News of Our Lord Jesus Christ 
According to the Four Evangelists (Pshitto of Mardin), 1998. 
^ See Nóldeke $88 (from Gr. ۰ 
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project—as they will serve as a model for other contributors within the 
series. Melonie Schmierer-Lee of Gorgias Press, as always, proved to be an 
excellent editor. My family always has to compete for my time. Tabetha 
Gabriella, Sebastian Kenoro, Lucian Nurono: I promise that Baba will try 
harder. Above all, Christine has always been a supporter of all the crazy 
projects that consume my time. 


'TRANSLATOR'S ACKNOWLEDGMENTS 


A text and translation project such as this stands in debt to the many 
authors, scribes, editors, grammarians, lexicographers, and translators who 
have prepared the way. This volume is just the latest contribution in a long 
line of scholarship on the Syriac Gospel of Mark. 

I am very grateful to my wife Linda, whose support and companionship 
I treasure. Working with the staff at Gorgias Press continues to be a 
rewarding experience. Preparing a book with such a complex layout 
requires careful editorial work and meticulous attention to detail. The 
expertise and labors of Melonie Schmierer-Lee have been especially helpful. 
And as always, collaborating with George A. Kiraz has been a pleasure. His 
unique talents and ardent enthusiasm for providing Syriac texts and tools to 
various readerships make for a rich working partnership. 

I am also grateful to Kevin Mattison for his input at early stages of this 
work, and to James Prather for his work proof reading the English 


translation. 
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INTRODUCTION TO THE TRANSLATION 


By JEFF CHILDERS 


The Gospel of Mark 


The Gospel of Mark was not the most commonly read Gospel in the early 
Church. It was not widely commented upon and its distinctive language did 
not often figure in the liturgy. The substance of most of its content is to be 
found already in the parallel portions of the Gospels of Luke and Matthew, 
to whose narratives the Church has turned much more frequently. The 
rapid pacing of Mark's style can leave the reader feeling rather breathless, 
while certain features of its material strike one as being less tidy, without the 
same degree of polish one encounters in the other Gospels. Mark lacks 
neatly designed blocks of teaching material, such as occur elsewhere, 
especially in Matthew. Although the Gospel of Mark circulated early and 
widely enough to find a secure place in the New Testament canon, the 
aforementioned features help explain its historic neglect, in comparison to 
the other canonical Gospels. Yet it is precisely these features that have 
attracted the attention of modern readers, so that Mark has come into its 
own and now enjoys a prominent place in contemporary scholarship, 
preaching, and Bible study. 

Intensive research into the contents and structures of the Synoptic 
Gospels (Matthew, Mark, and Luke) have led most scholars to conclude 
that Mark contains a more primitive narrative than either Matthew or Luke, 
and probably served as the main literary source of their work. Mark's 
apparent reticence to emphasize Jesus Messiah's exalted status, its 
willingness to accentuate Jesus’ emotional states and occasionally very harsh 
reactions, and its recurring criticisms of the disciples, all strike scholars as 
comparatively primitive characteristics. Mark's lack of certain captivating 
and popular stories, such as the narratives about Jesus’ birth, contribute to 
the view that this Gospel was prior to the other Synoptic Gospels and that 
they filled in perceived gaps. The tangled tradition of Mark’s ending/s, in 
which the commonly received Mark 16:9—20 is either absent or uncertain in 
a number of old manuscripts (including the Sinaitic manuscript of the Old 
Syriac version), heightens the intrigue surrounding this Gospel. These 
factors help us understand the status that Mark now enjoys, as a key 
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resource for learning more about the historical Jesus and the growth of 
gospel testimony in early Christianity. 

Questions regarding the literary interrelationships of the Synoptic 
Gospels are far from settled, but one result of modern research has been 
the growth of a keen fascination with Mark's narrative, not just among 
scholars, but with preachers and Bible students as well. Mark's rapid pacing 
and comparatively rough edges convey energy and a sense of freshness that 
many people today find appealing. Its relatively raw presentation of Jesus 
captures the imagination of contemporary readers, while expositors and 
preachers find its lack of tidy ecclesial affirmations and its self-critical tone 
resonate with many in today's unsettled world. 

Many of these qualities are well represented in the Syriac Peshitta 
version of Mark. Apart from the obvious matter of content, the literary 
style of the Peshitta captures the tone and energy of the original. The rapid 
pacing and sharpness of style are conveyed by such features as the 
Peshitta’s short sentences, its preference for flat (paratactic) coordination 
between clauses rather than subordinating (hypotactic) ones, and the 
repetition of dynamic expressions such as “immediately” and “at once” (e.g. 
JS, obra رح‎ Asá 64). In Syriac Christianity, as in the ancient Greek 
Church, the Gospel of Mark was not the first Gospel to which early 
exegetes, theologians, and liturgists characteristically turned. Yet the 
Peshitta version of Mark has come to be recognized as an important early 
voice testifying to the Gospel of Jesus Messiah. 

The Peshitta text of the Gospels stands in a long line of development 
that includes earlier Syriac versions. In the early Syriac Church, the fourfold 
“Gospel of the Separated” (lh }كخ‎ AQ, Evangelion da-mepharreshé) was 
not as popular as the Diatessaron (\°+ФМф—а Gospel harmony prepared by 
the Syrian native Tatian in the middle of the second century, also dubbed 
“the Gospel of the Mixed” in the Syriac tradition (ke; BALA, 
Evangelion da-meballetée). Although it is unclear whether Tatian's harmony was 
originally composed in Greek or Syriac, it was certainly the Syriac version 
that achieved the longest and most widespread use. Matthew’s text supplied 
the Diatessaron’s main content and structure, though Tatian naturally drew 
on Mark and the other Gospels (and some apocryphal sources) as well. 

Despite its popularity in early Syriac Christianity, the Diatessaron fell out 
of favor in the fifth century and was supplanted by the “Gospel of the 
Separated,” including the Syriac version of Mark. One form of this text is in 
the Old Syriac version of the Gospels, a translation made from the Greek 
probably in the early third century. The character of this version is relatively 
free in comparison to its Greek source text, especially in its copious 
provision of harmonizations—readings that combine the distinct wordings 
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of parallel Gospel passages, or standardize them according to the form 
originally found in only one of the Gospels. The Old Syriac survives in 
some patristic citations and in two incomplete fifth-century manuscripts 
that diverge from one another at many points. Neither of the existing 
manuscripts is precisely equal to the “original Old Syriac.” A comparison of 
the two manuscripts indicates that the Old Syriac version was subjected to 
sporadic revision throughout the fourth century, generally in order to bring 
it closer to the Greek. 


The Peshitta 


No later than about the beginning of the fifth century, one fairly 
comprehensive revision of the Old Syriac circulated widely and soon came 
to be accepted as the standard version. Although earlier scholarship 
associated this revision with Rabbula, Bishop of Edessa (d. 435), analyses of 
Rabbula’s biblical citations indicate that he was not the originator of the 
revision. The revision shows the influence of the linguistic style of 
Edessene Syriac and may well have been disseminated from Edessa, but the 
precise identity and location of the revisor/s remain unknown. Known as 
the Peshitta, Му»; "simple, ordinary, straightforward," perhaps even 
"widespread, common"), this version of the New Testament has been the 
established version in use by all Syriac churches since the early fifth 
century—though the use of the designation Реза is attested only as early 
as the ninth century. The Peshitta has survived in numerous manuscripts, 
some of which date as eatly as the fifth and sixth centuries. It exhibits a 
remarkably stable text; as a rule, different manuscripts have only slight and 
occasional variations. 

The Peshitta text of Mark's Gospel contains vestiges of its Old Syriac 
(and possibly Diatessaronic) ancestry, but its text has been revised 
throughout. Though not the result of a new translation from the Greek, in 
many places its text has been brought into closer conformity with a 
Byzantine form of the Greck text that must have been current in the time 
and place of the revisor/s. Yet the text also has a number of distinctive 
readings not present in existing Greek witnesses. Gaining a clear picture of 
the character of the Peshitta text within the context of its Old Syriac and 
Diatessaronic ancestry on the one hand, and the Greek tradition on the 
other, awaits the publication of a critical edition of the Peshitta Gospels. 

Johann Widmanstetter produced the first printed edition of the Peshitta 
New Testament in Vienna in 1555. It was not until 1901 that the first 
critical edition of the Peshitta Gospels was published in Oxford, prepared 
by P. E. Pusey and G. H. Gwilliam on the basis of at least forty-two 
manuscripts dating from the fifth-twelfth centuries. Their text of the 
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Gospels, without variants, was used in the British & Foreign Bible Society’s 
edition of the Peshitta Gospels, published in 1905. Combined in 1920 with 
a provisional text of the rest of the Peshitta New Testament, this widely 
disseminated edition has been reprinted many times and is by far the most 
widely used. The British & Foreign Bible Society's edition provides the text 
for the present edition and translation (see the Foreword for details). 

Many mote Syriac Gospel manuscripts remain to be studied and a new 
critical edition of the Peshitta Gospels is a very pressing need; efforts to 
produce such an edition are underway. 


The Question of Aramaic Primacy 


According to Eusebius of Caesarea in the early fourth century, Papias of 
Hierapolis had written about Mark in his Expositions of the Oracles of the Lord 
(ca. 130): “Mark, having become Peter's interpreter (Маркос џёу 
ë¿pumvgurñç Петро) yevóuevoc), wrote down accurately, though not in 
order, whatever he remembered of the things said or done by the Lord” 
(Ecclesiastical History 3.39.15). Papias goes on to explain that Mark 
accompanied Peter and that his Gospel was essentially a compilation of 
narratives about Jesus’ deeds and teachings drawn from Peter's preaching. 
Regarding the question of Aramaic primacy, this reference is not as 
intriguing as what Papias famously says about Matthew, that “[he] 
composed the oracles in the Hebrew language” (3.39.16). Nevertheless, in 
Papias’ description of Mark’s work, the term €ounvevtis could be rendered 
"translator" rather than "interpreter," though this is not a very likely 
meaning in the context. Still, Papias’ vague but primitive report is a 
reminder that the primary language of at least several of Jesus’ disciples 
must have been Aramaic, as it was for Jesus himself. Papias’ description 
supplies one of the impetuses behind the theory that the canonical Greek 
texts of the Gospels were actually translated from Aramaic, and that the 
Peshitta text preserves a more direct and faithful witness to early Gospel 
testimony and the very words of Jesus. This view has long been held by 
many within Aramaic (ie. Syriac) speaking churches, especially the Church 
of the East, but was recently championed in western circles by George M. 
Lamsa, who belonged to the Church of the East. Arguments for Aramaic 
primacy continue to be voiced by a few advocates, primarily on the internet 
and in popular literature. Beyond such uncertain early testimony as that of 
Papias, advocates emphasize that Aramaic was Jesus’ primary language. 
They point to Semitic turns of phrase in the Greek text and adduce a 
handful of passages for which they contend that a comparison between the 
Greek and the Peshitta commends the Peshitta wording as original and 
marks the Greek as derivative. 
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Especially since the discovery and publication of the Dead Sea Scrolls, 
which have so increased our knowledge of contemporary Aramaic in 
Palestine, scholars have made various attempts to reconstruct the putative 
Aramaic sources of Mark's Gospel. Mark's status as probably the eatliest 
Gospel recommends it as the best available subject for such studies, which 
have furthered our understanding of the Gospel's Aramaic background. Yet 
without denying a significant measure of primitive Aramaic influence on the 
oral and written sources underlying Mark's Gospel, the great majority of 
scholars remains unconvinced of the proposal that the Syriac Gospel text 
opens a window directly onto the most primitive stage of the Gospel 
tradition. Instead, the investigations of most contemporary scholars 
reinforce the view that the Syriac is a translation of the Greek, rather than 
the reverse. Nevertheless, emphasis on the distinctive character of the 
Syriac text of the Peshitta underscores its value in shedding light on the 
Semitic cultural perspectives and linguistic world of early Christianity and of 
Jesus himself. 

In any case, the usefulness of the present edition and translation does 
not depend on any particular view of Aramaic primacy. Translation 
decisions are based on the best lexical information available, applied 
according to literary context within the historically appropriate semantic 
range of Syriac terms and phrases, as established by the full scope of ancient 
texts. 

A full analysis of the questions surrounding Aramaic primacy is outside 
the purview of this brief introduction. However, some further discussion 
occurs below, in relation to the translation technique used in the present 
edition (see Translating the Peshitta). A few of the distinctive readings that 
figure in discussions of Aramaic primacy are also discussed (see 
Noteworthy Readings, below). 


The Significance of the Peshitta Text of Mark 


Although the Peshitta text of Mark does not contain the original text of the 
Gospel, it supplies scholars with immensely helpful points of comparison as 
they seek to discern an Aramaic substratum to Mark's Gospel. It also 
provides important information about the early Greek texts from which the 
Syriac version was translated and by which it was revised to produce the 
Peshitta. Past scholarship tended to see the Peshitta text as simply a 
translation of a Byzantine Greek type of text (i.e. the Texzus Receptus of the 
KJV). Yet in an important study of its textual affinities, Hope Broome 
Downs found that in Mark the Peshitta text shares a number of distinctive 
readings with the Sinaitic Old Syriac manuscript, revealing the Peshitta's 
pedigree as a revised heir to the Old Syriac. Furthermore, where the shared 
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readings agree with existing Greek manuscripts, the Syriac text answers to 
the Byzantine Greek type of text somewhat less than half the time. Nearly 
one-third of the time, it manifests readings that agree with witnesses that 
have been commonly designated “Western” instead. More refined methods 
of analysis, applied to better current editions, might yield slightly different 
results than Mrs Downs’ early study, but do not change the overall picture. 
Also, more recent research shows that some of the distinctive Peshitta 
readings in Mark are due to the influences of translation technique and 
perhaps interpretive traditions. Yet some of them undoubtedly attest to lost 
forms of the Greek text. Consequently, the Peshitta text is not easy to 
characterize. This intriguingly complex textual character underscores the 
importance of the Peshitta text of Mark as a witness to the primitive Greck 
text of the Gospel and the history of the New Testament textual tradition. 

In addition to its significance for New Testament textual criticism, the 
Peshitta text of Mark opens a fascinating window onto an important 
moment of cross-cultural contact between Greek- and Syriac-speaking 
Christians. Long recognized as a “bridge culture," Syriac Christianity links 
the western religious and intellectual heritage and the cultures of the Middle 
East and Asia. The reception of the Greek Gospel text into a Syriac milieu 
stands as a seminal piece of the dynamic and ongoing interchange between 
different ancient Christian communities. The pre-Peshitta Syriac translators 
inevitably refashioned the Greek texts before them, negotiating differences 
in language, religion, theology, and culture to address the needs of their 
own environments. After them, revisors continued the dialogue, editing the 
Syriac text in conversation not only with the Greek Gospel text and the 
Greek communities that used it, but also in response to the changing shape 
and contemporary priorities of their own, Syriac contexts. The resulting 
Peshitta text of the New Testament became the fundamental classic of 
Syriac-speaking Christianity, boasting an unparalleled influence on the 
Syriac Christian tradition. 

Consequently, the Peshitta text of Mark is not merely a remarkable 
subject of academic study—though it is that. From the beginning of its 
existence, its primary purpose has been to serve the basic needs of ecclesial 
communities who worship God in the Syriac language. As part of the 
standard Bible of the Syriac churches, the Peshitta version of Mark has 
nourished individual and corporate spirituality for many centuries. Early 
exegetes such as Aphrahat and Ephrem employ the Diatessaron and other 
pre-Peshitta recensions (e.g. the Old Syriac), yet it is the Peshitta that 
subsequent Syriac interpreters normally use, from the early fifth century 
until today. Though not as popular as Matthew or Luke, “the difficult 
meanings that are in the Gospel of the Blessed Mark the Evangelist” (Къз 
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IS E чоо; Шад, وحا‌يههق‎ 15555), as the ninth-century Syriac 
commentator Isho‘dad of Merv described them, help provide the basis of 
preaching, doctrinal reflection, exegesis, and spiritual practices in the Syriac 
churches. 

These different facets of the Peshitta’s use and value are all under 
consideration in the presentation of the current edition and translation. 
Several of its noteworthy passages are presented and discussed below. 


Translating the Peshitta 


The Peshitta version of Mark has been translated into English on a number 
of occasions. The 19th-century translations of John Wesley Etheridge and 
James Murdock are based on texts with less reliable manuscript support. 
Furthermore, their translation styles are archaic and so literalizing as to 
mislead the contemporary reader. 

George M. Lamsa’s celebrated translation (1957) is unfortunately 
inaccurate at many points, and it has become apparent to many users that 
his campaign to establish the primacy of the Aramaic over the Greek is 
without substantial foundation and has colored the translation. Similarly, a 
number of more recent projects, in print and on the internet, pursue the 
agenda of promoting the theory of Aramaic primacy or of establishing the 
Syriac text as somehow a more authentic witness to the historical Jesus. The 
ptimitivist impulse to bypass staid and conventional religious traditions for 
the sake of recovering fresh and ostensibly original Christian resources is 
strong. This may help account for the currency of these projects in some 
popular circles, against the conclusions of most scholarship. Although the 
resulting products are not without their audiences and uses, as translations 
they often appear to be governed more by the priorities of an Aramaic- 
primacy agenda than by the methods required of a fair idiomatic translation. 
Even the use of the term “Aramaic” to describe a translation or edition of 
the Peshitta can be misleading. Though technically true, since Sytiac 1s a 
dialect of Aramaic, its linguistic characteristics and the clearly defined 
parameters of its literaty traditions recommend that we acknowledge its 
distinct identity, as “Syriac.” The use of the term “Aramaic” may insinuate a 
proximity to Jesus that existing evidence does not bear out. 

At times, these English translations opt for highly literal renderings in an 
effort to preserve the Aramaic flavor of the text. These odd turns of phrase 
can be striking when one is unaccustomed to this technique. Yet a similar 
program of formal equivalency could be followed for translating the Greek, 
such as one encounters in a word-for-word interlinear edition. The effect is 
similar—indeed, often nearly identical, since the Greek New Testament text 
has many Semitic features of style in common with the Peshitta, as has long 
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been recognized and appreciated. In the same vein, some recent English 
translations of the Peshitta typically employ more literal strategies of 
transliterating names—e.g. Yeshua rather than Jesus, Yz&banan instead of 
John, Urishlem instead of Jerusalem, and Mzsrayin instead of Egypt. Again, 
one could do the same when translating the Greek text—e.g. Iésous instead 
of Jesus. 

These literalizing strategies are somewhat helpful in that they highlight 
the strangeness of the source text—i.e. the source text is in a different 
language, with different conventions; it comes out of a different culture and 
deserves to be respected and appreciated on its own terms. Yet on their 
own, such highly literal renderings do not usually illuminate for English 
readers the meaning of the source text in a clearer or richer way. In fact, 
unless one is very familiar with Syriac linguistic idiom and the semantics of 
the wotds in their ancient contexts, highly literal renderings of the Peshitta 
can obscure the meaning and create misunderstandings. This is especially 
true when a translator, perhaps under the influence of classical Hebrew or 
modern spoken Aramaic, takes a Syriac phrase in the Peshitta to mean 
something for which there is little or no evidence in existing ancient Syriac 
texts. Highly literal, word-for-word translations are useful, especially for 
people who have some facility in the language. They are not very useful for 
popular reading or liturgy. Less helpful still is the method by which a 
translator literalizes a text only at selected points, even in unsubstantiated 
ways, for the sake of accentuating certain Semitic features and thereby 
commending the text as more primitive or authentic. 

A denial of Aramaic primacy in no way deemphasizes the intrinsic value 
of the Peshitta itself. It is a marvelous work of sacred literature that 
deserves to be read, interpreted, and appreciated on its own terms. That 
affirmation serves as an essential point of departure for those who would 
study and use the Syriac text and English translation presented in the 
current edition. The English translation follows specific methods, guided 
not by the desire to buttress a particular view of Aramaic primacy nor to 
satisfy the primitivist impulse to open forgotten doors leading to the 
historical Jesus. Instead, it seeks to supply the English reader with a 
translation that conveys the sense of the Peshitta for the sake of 
understanding and appreciating it on its own terms. Naturally, the reader 
will routinely encounter renderings here that are similar to contemporary 
English versions of the Greek text of Mark. This is due to the undeniably 
close relationship between the Peshitta and Greek texts; idiomatic 
translations of both versions would naturally have much in common, 
irrespective of the direction of influence. There is no attempt here to adopt 
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non-idiomatic renderings for the sake of accentuating the Peshitta’s 
linguistic qualities as a text written in a Semitic language. 

Nevertheless, the Peshitta possesses linguistic and stylistic genius of its 
own. Reading the Syriac directly is the best way to deepen one’s 
appreciation for it; the present edition supplies the Syriac text for just this 
reason. However, it also gives a translation, for the purpose of conveying in 
idiomatic, contemporary (American) English the sense of the Peshitta text. 
This translation may serve as an aid to reading the accompanying Syriac. It 
may also stand on its own, for purposes of study, personal devotion, and 
liturgy. For further insight into the idioms and nuances of the original 
language, notes are selectively provided that clarify distinctions otherwise 
lost in English, explain the literal wording behind a translation, or supply 
alternative meanings for a Syriac term or expression. 


Translation Policy 


Despite the foregoing observations and criticisms, the translation technique 
adopted here is not meant to indict or discount other available English 
translations, but to serve the specific purposes of the present series. The 
English follows the guidelines for translating and annotating the text that 
have been set for the series. The following description clarifies the 
translation method according to a number of specific categories. 

Dynamic equivalency. The English translation is intended to provide the 
contextually appropriate sense of the Peshitta in an idiomatic way. As such, 
it strives for dynamic rather than formal equivalence, regularly adapting the 
Syriac form to the norms of English idiom in a dynamic way, for the sake 
of providing the English reader with a meaning that is genuinely equivalent 
to that of the Syriac. This principle applies at different levels, beginning 
with the handling of single words and idiomatic phrases. For instance, a 
formally literal translation of the Syriac expression, “by the hand of’ would 
give the wrong sense. In English, the expressions “through” or “by means 
of” capture the sense better: “woe to that man rough whom the Son of Man 
is betrayed” (Lily ots уа oló, од kag e$ 26; Mark 14:21). А 
dynamic handling of the forms yields a more equivalent meaning. Similarly, 
a literal handling of the statement, "because there was no depth of earth" 
(591$ ља бо NX, wee; Mark 4:5) does not convey the true sense of 
the image as well as a more dynamic rendering: “because the dirt was not 
deep." 

Translation unit. According to the priorities of dynamic equivalence, the 
translation does not follow a word-for-word or highly literal policy that 
adheres to form rather than sense. Yet it normally takes phrases and clauses 
as the primaty sense units—rather than entire sentences or paragraphs, on 
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the one hand, or words and partial words, on the other. This enables the 
translation to stay quite close to the wording and order of the original, while 
conveying its sense in proper English idiom. 

Contextual sensitivity. Words can have different meanings and functions, 
based on requirements or possibilities determined by their contexts, and 
depending on the norms of the language into which they are translated. In 
the English translation, context prescribes word choice, so that the same 
Syriac word may be translated differently in different places rather than 
rendered woodenly the same way every time—e.g. the same Syriac word 
(is) is variously translated “approached,” “drew near," and “came to.” 
Where more than one meaning for a word or phrase is plausible and would 
yield a sufficiently distinct sense—4.e. not simply a difference in style or 
vocabulary choice—the accompanying notes provide alternative 
translations, usually with brief explanations. The plausibility of legitimately 
different meanings is determined by the strength of historically grounded 
lexical data about a given word, the natural variety of meaning inherent in a 
particular term or grammatical form, and the requirements of the context. 

Several common Syriac conjunctions and particles also illustrate the 
importance of contextual sensitivity in making translation choices. 
Depending on the context, the ubiquitous Syriac conjunction »- (a) has a 


> сс 


wide range of meanings— "and," “but,” “for,” “or,” “since,” and so on. 


Similarly, dén (e) and gêr (wx) are very common; often translated 


> 


respectively “but/now” and “for,” each has a range of possible meanings 
and rhetorical functions. The function of the interjection ha (Je), 
traditionally translated “behold!”, may be best captured by any of several 
terms or phrases, or even none at all. The English does not translate such 
words woodenly, but uses vatious words to represent their meanings and 
function. Since Syriac idiom is replete with such terms in ways that often 
seem redundant or awkward in English, at times such words are left 
untranslated altogether in order to produce a smooth English text. 
Furthermore, since English prefers hypotactic structures over the parataxis 
common to Syriac, at times the translation changes a flat (paratactic) 
coordination between clauses to create a subordinating (hypotactic) 
connection instead. For instance, “she fell down before him and told him” 
(oS. Lisl .2eexlo Ma Mark 5:33) becomes “she fell down before 
him, telling him.” 

Sensitivity to context also entails an effort to reflect features of the 
narrative's distinctive style. For instance, the repeated use of the terms 

> « 


at that moment" (34 
л 9 6 2 . M 
ose and عمط‎ 44) are so characteristic of Mark’s fast-paced narrative 


“immediately” (Jas) and the expression “at once, 
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style, the translation reflects their routine occurrence, despite the 
preferences of English prose to avoid such repetition. 

Inclusive Language. It is the policy of the series to use gender inclusive 
language. Where the context indicates that a specific gender is meant, the 
translation retains grammatical gender. However, when the context 
indicates gender neutrality, the translation uses inclusive language. For 
instance, in the declaration, “My sons, how hard it is for those who trust in 
their riches to enter the kingdom of God” (Mark 10:24), the Syriac phrase 
“my sons" (415) is translated, “my children.” Another example: “That 
person will not lose Jis or her reward” (or x} „Зе I; Mark 9:41). 

Explicit subjects and objects. Compared to English idiom, the Syriac often 
provides a veritable surplus of objects. However, at times the Syriac only 
implies an object that English idiom would prefer be made more explicit. 
For instance, in Mark 11:14 the Syriac literally reads, “and his disciples 
heard” (sees ansaa ó). The English translation tacitly makes the 
object explicit: “and his disciples heard ۳ 

On the other hand, an object or subject may be explicit but vague. This 
often happens when the Syriac does not specify the identity of a verb’s 
subject (e.g. “she”), or an object (e.g. “him”. The repetition of third-person 
subjects and objects can become confusing, especially in a running 
narrative. At such times, the English translation makes the identity of a 
subject or object clear—e.g. “Jesus” in place of “he” or “him.” These 
changes do not make the implicit explicit so much as they clarify what is 
vague; therefore, the changes are not made tacitly but are explained in the 
accompanying notes. 

Definiteness and indefiniteness. Sytiac grammar does not always distinguish a 
definite noun as such. For instance, gabra (e) may mean “the man" or “a 
man." The context guides translation choices in this area. At times, the 
numerical adjective Jad (*one," 42) simply marks a word as indefinite, rather 
than designating a specific quantity; in such instances, the indefinite “a/an” 
is more satisfactory than “one.” The Syriac may use the demonstrative 
pronouns “that/those” or “this/these” merely to indicate definiteness, 
rather than with full demonstrative force. When this is judged to be the 
case, the English translation uses the definite article (“the”) rather than a 
pronoun, as in the following: “if a house is divided against itself, she house 
cannot stand," where a more literalizing rendering would be “hat house" 
خصفم)‎ 06 [LS Ак» Í ÓN oisi NE IAS (13; Mark 3:25). 

Assyndeton. Although Syriac often supplies more conjunctions than 
English (see Contextual sensitivity above), at times it juxtaposes words without 
a conjunction (asyndeton), where English idiom would prefer to supply a 
linking word. For instance, in Mark 11:2 the Syriac literally reads, “Untie, 


XXVI Introduction to the Translation 


bring it" („> ofa). In such instances, the translation most commonly 
provides conjunctions where good English idiom requires them: “Untie and 
bring it.” 

Hendiadys. At times the Syriac mentions two actions or things, linked by 
a conjunction, when only one is meant (hendiadys). A frequent occurrence 
is an expression such as the following: “He answered and said to them" (ix 
yoo اکن‎ Two verbs are paired to convey a single action. The English 
translation prefers dynamic rather than formal equivalence, giving the 
appropriate sense by using a single term: “He answered them.” 

Untranslatable features. Some features of Syriac idiom cannot be properly 
captured by English idiom at all and therefore are not evident in the present 
English translation. They may mark syntax in ways that are untranslatable 
or simply involve structures that do not fit English. Examples of this 
include certain nuances between verb tenses and the so-called dativus ethicus, 
or pleonastic dative (eg. ЈМ. oS his), whereby a particular 
prepositional phrase accompanies the verb but does not essentially change 
its meaning. Syriac very commonly uses anticipatory and resumptive 
pronominal suffixes in a manner that is not normal in English—e.g. “the 
house of him, of Simon" ومصخی)‎ oN.S) means simply “the house of 
Simon,” or “Simon’s house.” Untranslatable features such as these are 
tacitly normalized according to English idiom. 

The Lord. In the Peshitta version of the Hebrew Bible, the term Marya 
(Lis), “Һе Lord,” represents the tetragram, the name of the Lord God. 
Where this form occurs in the Peshitta text of Mark, the English translation 
uses the capitalized “the Lord” throughout. By contrast, in the many places 
where the simple form zara (ka) occurs, the English translates it in various 
ways, including “lord,” “master,” “sir” and any of several dynamic 
expressions for common idioms—e.g. in Mark 14:14 “the owner of the 
house" for “the lord of the house” (А5 KRS). The notes often identify 
places where the underlying term is zara (k), “lord.” 

Names. According to the policy of the series, the present translation uses 
conventional English spellings for proper names rather than transliterations. 
Specifically, the spellings of the American Standard Version (1901) edition 
occur throughout. These conventions are long-standing and find their 
justification in the norms for idiomatic translations of all types of source 
material and in traditional methods for rendering biblical names into 
English—though it must be acknowledged that English conventions owe 
mote to ancient Greek and Latin than Aramaic forms, as in the name 
“Jesus” (rather than “Yeshua”). Furthermore, it should be noted that 
certain traditional name distinctions have become conventional even 
though they are without linguistic warrant and are inconsistent with sound 
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translation methodology. For instance, where the name “Yaqub” (oda) 
occurs, it has become conventional to give “Jacob” for the patriarch and 
“James” for Jesus’ disciple. The same conventions prescribe “Judah” for the 
patriarch, “Judas” for Jesus’ betrayer, and “Judaea” for the geographical 
region, although the name Y/zda—'Judah" is identical in each instance. 
Recognizing the limitations of this procedure, for the sake of consistency 
the policy of the series is to use conventional English spellings as they occur 
in the ASV (1901). However, in the present translation, the name “Cephas” 
occurs throughout, since this is the Syriac form of the apostle's name in the 
Gospel of Mark; the form “Peter” does not occut. 

The Attributive Genitive. Syriac commonly uses genitival phrases to 
describe the quality of a preceding noun. Dynamic equivalence in English 
(or Greek) prefers adjectival phrases, and this is how the translation usually 
renders them. For instance, "Spirit of Holiness” (La yao, Loj = “Holy 
Spirit,” and “Messiahs of falsehood” (LXX 5» Lás) = “false Messiahs.” 

Biblical citations. The Gospel of Mark often quotes from and alludes to 
the Hebrew Bible. Citations and strong verbal allusions are put within 
quotes. The notes provide references to the sources of the citations. 

Notes. In addition to providing biblical references, the notes that 
accompany the English translation define obscure terms and provide 
information about ancient weights and measures. They also supply 
alternative meanings for some Syriac words and expressions, explain the 
literal wording behind certain translations, and clarify distinctions otherwise 
lost in English. 

Two abbreviations occur regularly: lit. = literally; v. = verse. 


Bibliography 

Matthew Black. An Aramaic Approach to the Gospels and Acts. 3d ed. Oxford: 
Clarendon Press, 1967. 

Sebastian P. Brock. The Bible in the Syriac Tradition. Gorgias Handbooks 7. 
Piscataway, NJ: Gorgias, 2006. 

___. “Versions, Ancient (Syriac). B. New Testament.” In The Anchor Bible 
Dictionary. Ed. D. N. Freedman. New York: Doubleday, 1992. Vol. 6, 
pp. 796-7. 
Maurice Casey. Aramaic Sources of Mark’s Gospel. Society for New Testament 
Studies Monograph Series 102. Cambridge: University Press, 1998. 
Hope Broom Downs. “The Peshitto as a Revision: Its Background in Syriac 
and Greek Texts of Mark.” Journal of Biblical Literature 63 (1944): 141- 
59. 

G. H. Gwilliam. “The Place of the Peshitto Version in the Apparatus 
Criticus of the Greek New Testament.” Studia Biblica et Ecclesiastica. 


XXVIII Introduction to the Translation 


Essays Chiefly in Biblical and Patristic Criticism. Oxford: Clarendon, 1903. 
Vol. 5, pp. 187—237. 

R. B. ter Haar Romeny and C. E. Morrison. “Peshitta.” In Encyclopedic 
Dictionary of the Syriac Heritage. Eds. Sebastian P. Brock, Aaron M. Butts, 
George A. Kiraz, and Lucas van Rompay. Piscataway, NJ: Gorgias, 
2011. Pp. 326-31. 

Andreas Juckel. “Research on the Old Syriac Heritage of the Peshitta 
Gospels.” Hugoye: Journal of Syriac Studies 12 (2009): 41—115. 
[www.bethmardutho.org] 

George M. Lamsa. The Holy Bible from Ancient Eastern Manuscripts: Containing 
the Old and New Testaments. Philadelphia: A. J. Holman, 1957. 

Jeffrey Paul Lyon. Syriac Gospel Translations: A Comparison of the Language and 
Translation Method Used in the Old Syriac, the Diatessaron, and the Peshitto. 
Corpus Scriptorum Christianorum Orientalium 548. Louvain: Peeters, 
1994. 

Bruce M. Metzger. The Early Versions of the New Testament. Their Origin, 
Transmission, and Limitations. Oxford: Clarendon, 1977. Pp. 4—63. 

Mor Gabriel Monastery and the Bible Society. The Good News of our Lord 
Jesus Christ According to the Four Evangelists (Pshitto of Mardin). Istanbul, 
1998. 

James Murdock, trans. The New Testament, or, the Book of the Holy Gospel of Our 
Lord and Our God, Jesus the Messiah. A Literal Translation from the Syriac 
Peshito Version. New York: Stanford and Swords, 1852. 

The New Testament in Syriac. London: British & Foreign Bible Society, 1920. 

P. E. Pusey and G. H. Gwilliam, eds. The Fourfold Holy Gospel. Tetraeuangelinm 
sanctum, in the Peshitta Syriac Version. London: British & Foreign Bible 
Society, 1905. 

. Tetraeuangelium sanctum juxta simplicem Syrorum | versionem ad fidem 
codicum, Massorae, editionem denuo recognitum. Oxford: Clarendon, 1901. 

J. Payne Smith, ed. A Compendious Syriac Dictionary. Oxford: Clarendon, 
1903. 

Michael Sokoloff, ed. A Syriac Lexicon. A Translation from the Latin, Correction, 
Esspansion, and Update of C. Brockelmann’s Lexicon Syriacum. Piscataway, 
NJ: Gorgias, 2009. 

Arthur V6dbus. Early Versions of the New Testament. Manuscript Studies. Papers 
of the Estonian Theological Society in Exile 6. Stockholm, 1954. Pp. 
67-103. 

P. J. Williams. Early Syriac Translation Technique and the Textual Criticism of the 
Greek Gospels. Texts and Studies 3/2. Piscataway, NJ: Gorgias, 2004. 


Introduction to the Translation XXIX 


Noteworthy Readings 


The following list presents and briefly discusses a number of interesting 
readings that occur in the Peshitta text of Mark. The list is merely a 
sampling, and in each case it would be possible to discuss the text and its 
significance in much greater detail. These are included merely to illustrate 
the varied interest attaching itself to the Syriac text. 

Where the discussions mention other manuscripts and versions 
witnessing to the New Testament text, conventional symbols are used. 
Readers unfamiliar with these symbols who wish to know more are 
encouraged to consult any of the fine handbooks on New Testament 
textual criticism that are available.! It is worth mentioning that neatly the 
whole text of Mark is missing from the Curetonian manusctipt of the Old 
Syriac text. Only the last few verses survive, so this manuscript is absent 
from most of the following discussion. 

In the following illustrations a more literal translation technique may be 
used to render the Syriac into English, in order to preserve fine distinctions 
in the text. 


Sharing Readings with the Majority Text 


It is often possible to discern close relationships between the Peshitta text 
of Mark and specific forms of the ancient Greek text, as well as the texts of 
other New Testament versions. The portions of text involved are often 
small, yet the correspondences point to important relationships between the 
Peshitta text of Mark and other voices in the early Gospel textual tradition. 
One of the most characteristic patterns is defined by the many instances 
where the Peshitta agrees with the majority of Greek witnesses, that make 
up what is called the Byzantine text-type (Le. the Textus Receptus of the 
Authorized Version of 1611—the KJV). The following examples 
demonstrate this quality. Repeatedly, they reveal a scribal tendency within 
the textual tradition of Mark to accommodate or harmonize the text with 
what occurs in Matthew or Luke, with which scribes were more familiar. 


Mark 4:24 
oul Suds} [KMS ¿s доб فا سکم‎ op. оёз ان‎ 
MA ay ex حجی.‎ эро! هم‎ “oa اکم‎ К 


1 The signs and textual data (non-Peshitta) for the examples are taken from NA27 
(Novum Testamentum Graece, Nestle-Aland, 27th revised ed.), with a few references to the data 
of Hope Broom Downs’ study. 
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“Рау heed to what you hear,’ he told them. ‘With the measure you use, it 

will be measured to you, and more will be given to you who heat.’ 
At the end of Jesus’ warning, the expansion ‘who heat’ is missing from a 
number of very old witnesses (e.g. N B C L A 579 700 892 2427 lat bor). 
The Peshitta shares this reading with a great many Greek manuscripts and 
some other versions (e.g. A Ө 0107 0167 f1 15 33 9? q syt samss bor). The 
Old Syriac manusctipts are not extant for this passage. 


Mark 5:1 
Ese 

Gadarenes 
As in Matthew 8:28, here in Mark 5:1 the ancient evidence shows a great 
deal of confusion as to the correct form of this name. Whereas many 
ancient witnesses to Mark identify the location as the country of the 
Gergesenes (e.g. N? L A © f! 28 33 565 579 700 892 1241 1424 2542 sys 
bo), some as that of the Gerasenes (e.g. N* В D 2427“ latt sa), and at least 
one as that of the Gergustenes (W), here the Peshitta has Gadarenes, in 
agreement with the majority of witnesses (e.g. А C f? # у). 


Mark 6:11 
JL. Белә Hahó pofa cuu [ody ой ا‎ l اب‎ 
od Kangoo 


Truly I tell you, on the day of judgment it will be more tolerable for 


y 
° 
y 
of 


Sodom and Gomorrah than for that city. 


This entire statement, which is missing from a number of important early 
witnesses— including the Sinaitic Old Syriac manuscript (e.g. X B C D L W 
A Ө 28* 565 892* 2427 2542 lat sy sa boP)——appears to have been 
accommodated to the parallel Matthew 10:15. The Peshitta shares this 
reading with a great many Greek manuscripts and some other versions (e.g. 
A f^ ۱3 (33) Ma f q ѕу" Бор). The traditional prestige and popularity of the 
other synoptic Gospels—especially Matthew— produced many harmonizing 
readings in the textual tradition of Mark, by which scribes made the text of 
Mark read mote like the other Gospels. 


Mark 7:8 
ES "t а eM. AG BS [UP ow IUE 
m ET jr 5,5 255, ПА 


For you have abandoned God's commandment and hold to human 


tradition—the washing of cups, and pots, and many things like these. 
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The last part of this verse—'the washing of cups, and pots, and many things 
like these'——occurs in the majority of Greek manuscripts and some 
versional witnesses, including the Peshitta. However, its absence from a 
range of important early Greek witnesses and the Coptic versions (e.g. P45 
N B L W A 0274 f! 2427 co) suggests that it may have found its way here by 
way of conflating parallel wording in Mark 7:4 and 7:13. 

Mark 7:16 

saad waa. БУ که‎ М S 

whoever has ears to hear, let them heat 
This verse is absent from several old witnesses (e.g. N B L. A* 0274 28 2427 
samss bop). It occurs in a great many others, including the Peshitta (e.g. A D 
W © f! 13 33 % latt sy sams bor$, but its occurrence was likely due to an 
accommodation to the many other passages in the Synoptic Gospels where 
this expression occurs. 

Matk 9:44, 46 


Jäs; y „osoo ЈК لا‎ gos Xl, INI 

where their worm does not die and their fire does not go out 
This verse is identical in Mark 9:44, 9:46 and 9:48; the repetition of this 
somber description strikes a rather ominous tone in Jesus' teaching. A large 
number of witnesses agree with the Peshitta, having the statement in all 
three places (e.g. A D © f3 M lat sy). However, some key older witnesses 


omit the first two instances, including the statement only in Mark 9:48 (e.g. 
& B C L W A Y 0274 f! 28 565 892 2427 k ѕу co). 


Mark 9:49 

„ХУ Шмаз Кшз} “ә uo оз LQ М5 
For everything will be salted with fire, and every sacrifice will be salted 
with salt. 


In Mark, this cryptic declaration prefaces Jesus’ well-known statement 
about salt losing its flavor (Mark 9:50; par. Matthew 5:13; Luke 14:34). The 
importance of salting one’s sacrifices is known from Leviticus 2:13. Yet this 
passage occurs in different forms in the textual tradition of Mark. Some 
have only, ‘for everything will be salted with fire, omitting the mention of 
sacrifice (e.g. N B L W A 0274 f! 15 28* 565 700 sys sa bor). The latter 
group includes the Sinaitic Old Syriac manuscript. The ‘Western’ Greek 
manuscript D and the Old Latin version do the opposite, omitting the 
mention of fire and having only, ‘for every sacrifice will be salted with salt.’ 
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The Peshitta joins the majority of witnesses in combining both declarations 
into one (e.g. A СӨ Y (2427) M lat sy’ 00۰ 


Mark 10:34 
poss JAN]; Шә 
and on the third day, he will rise 


A number of important ancient witnesses have, ‘after three days,’ conveying 
a sense with which some early interpreters struggled, since Jesus’ 
resurrection did not happen after a full three days’ delay following his death 
(e.g. BCD LAW 579 892 2427 it syhmg co). Here the Peshitta agrees with 
the vast majority of witnesses in supplying less problematic wording for 
Jesus’ promise (e.g. A(*) W © ۲۱,۱۵ Me aur £1vg sy). 


Mark 11:26 
as Doras Ja, ETEN llo? С ¿= y ol! el 4 
fladad 


But if you do not forgive, neither will your Father in heaven forgive you 


your offenses. 


The form of this statement is very similar to that which occurs in the 
Peshitta text of Matthew 6:15. Its occurrence in a great many witnesses is 
probably due to scribal accommodation to the vety familiar Matthew 
passage (e.g. A (C D) Ө (ft 13 33) Me lat syt bor’). Its absence from a 
number of other notable witnesses—including the Sinaitic manuscript of 
the Old Syriac—strongly indicates that its occurrence here is secondary and 
not original (e.g. X B L W AW 565 700 892 2427 k 1 sys sa ۰ 


Mark 14:70 


Je; pave AI USS. ng ol мі قدي‎ MILIA 


Surely, you are one of them, for you аге a Galilean too, and your speech 


is similar. 


Those standing in the courtyard with Cephas recognize his place of origin 
because his accent or dialect is Galilean—at least, that is how the Peshitta 
and many other witnesses explain their deduction (e.g. A Ө f» (33) M q sy! 
bor, making the text here more like that of Matthew 26:73. However, 
some other early and important witnesses omit the phrase, “and your speech 
is similar’ (e.g. N B C D L f! 565 700 2542: lat (sys) sa ор?), including the 
Sinaitic Old Syriac manuscript, though it has some slight variation. 


Mark 15:28 
TENE Was pry seh 1 Js Sao 
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And the scripture was fulfilled that said, “Не was accounted among the 


wicked.’ 


This entre verse is missing from a number of early and important 
witnesses—including the Sinaitic manuscript of the Old Syriac (e.g. N A B C 
D V 2427 К sys sa bor’). The inclusion of the verse in the Peshitta and many 
other witnesses (L © 083 0250 f! 13 33 Me lat sy’ (bor*)) is undoubtedly due 
to the influence of the parallel passage in Luke 22:37. Scribes frequently 
brought the text of Mark into line with the more familiar texts of Luke and 
Matthew. 

Mark 16:9-20. Whereas the Sinaitic manuscript of the Old Syriac 
version omits this famous passage, agreeing with several ancient witnesses 
who either omit it, or somehow signal scribal ambivalence about its 
inclusion (e.g. N B 304 k sys ѕат агт" eth»), the Peshitta agrees with the 
majority of witnesses that include what is commonly known as ‘the long 
ending.’ By the fifth century, at least four different endings for Mark are 
known in the textual tradition; the Peshitta’s text agrees with the most 
commonly attested version of Mark's ending, yet for numerous reasons 
most scholars judge that form of the ending not to be original. It is worth 
noting that the Curetonian Old Syriac manuscript, which is defective for 
nearly the whole of Mark, takes up again with Mark 16:17—20. If we assume 
that the manuscript originally held the long ending (16:9—20), which seems 
likely, we are struck by the complexity and importance of the Syriac 
evidence in relation to this thorny problem. 


Sharing Readings with Other Groups of Witnesses 
At times the Peshitta has readings that agree with smaller groupings of 
texts, often very ancient and weighty, as in the following examples: 
Mark 1:21 
хезм аҳ Eds bo X% 
he began teaching on the Sabbaths in their synagogues 


Many witnesses have, ‘entering into the synagogue, he began teaching (them) 
on the Sabbaths’ (e.g. A B D W © f! (33) 700 2427 M lat sy bo"). The 
Peshitta agrees with a small but significant number of witnesses that stress 
Jesus’ location (‘in’) rather than his entering into the synagogue/s (e.g. N* (C) 
LA 713 28 565 (892 sy’) sa". 


Mark 6:53 
жю, EU oL? 


they came to the land of Gennesar 
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A host of witnesses add, ‘and they moored to the shore.’ The Peshitta and 
Sinaitic Old Syriac agree with a few Greek manuscripts and the Old Latin 
version in omitting this detail (e.g. D W © f11 28 565 700 2542 it). 


Mark 9:27 


^ 4 


es. کامه.‎ оф “алг e од 
But Jesus took him by the hand and raised him up. 
The vast majority of witnesses add the phrase, ‘and he stood up.’ By 


omitting this phrase, the Peshitta retains the reading found in the Sinaitic 
Old Syriac and a very few other noteworthy witnesses (P45vid W k D). 


Mark 10:6 
JES ail Ss каше Ho} gj Mais ق‎ 

but from the beginning God made them male and female 
Most of the witnesses to this passage have, ‘from the beginning of creation.’ 
The Peshitta agrees with manuscripts of the Old Latin version and the 
‘Western’ Greek manuscript D in omitting ‘of creation The Peshitta’s 
sporadic affinities with ‘Western’ witnesses is also illustrated by the 
following variant: 


Mark 11:12 
дз LK М5 Š کہ چم‎ 
when he went out of Bethany, he became hungry 
Most of the witnesses read, ‘when Zhey went out of Bethany,’ picturing Jesus 
and his disciples. But the Peshitta agrees with manuscripts of the Old Latin 


version and the ‘Western’ Greek manuscript D, making Jesus the solitary 
subject. 

Mark 14:41 

ЈА ۱۷/۵ Jos Ад» 

'The end has arrived and the hour has come. 
Most witnesses have Jesus making the rather odd statement, ‘It is enough. 
The hour has come.’ The difficulty involves an unusual, impersonal use of 
the Greek term (üzt£yeU), indicating that something ‘suffices’ or has been 
‘paid in full’ Some, largely ‘Western’ witnesses supply the subject t£Aoc or 
its equivalent, meaning ‘the end,’ thereby agreeing with the Peshitta (e.g. D 
W © 713 565 2542 it sy’). 


Mark 14:72 
[дэ „о 


and he began to weep 
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The Peshitta's simple description of Simon's response to the second cock- 
crow—he began to weep'—is the same as in a small group of witnesses 
(e.g. D © 565 latt sa". Most of the manuscript evidence has a more 
complex description, ^when he thought upon it, he wept’ (or, ‘he broke 
down and wept,’ depending on how one translates the enigmatic émpddwv 
in this context). 


Going its Own Way 

One characteristic of the Peshitta text of Mark is that it occasionally has 
readings not found in other ancient witnesses to Mark’s Gospel. Some of 
these are undoubtedly due to the techniques of the translator/s and 
revisor/s; others probably go back to lost Greek sources, or are the result 
of phenomena within the Syriac biblical tradition itself. For instance, among 
the following examples are several distinctive passages that are shared only 
by the Peshitta of Mark and the Sinaitic Old Syriac manusctipt. 


Mark 9:37 
LA £ x 2 ^N) p 5 ey x £ 
МАД оо SS „дз LOW 9 pel “244 eS NSS 
Everyone who receives such a one as this child, in my name, receives 
me. 


The Greek text and other versions have plural ‘children,’ producing ‘one of 
these little children’ and similar, non-specific references. By contrast, the 
Peshitta and the Sinaitic manuscript of the Old Syriac keep the focus fixed 
on that specific child that Jesus had lifted into his arms in the previous 
verse. 


Mark 11:15 
BS; WSS wad? o 
and Jesus went into the temple of God 


Other witnesses have simply, ‘and Jesus went into the temple,’ but here the 
Peshitta and the Sinaitic manuscript of the Old Syriac together qualify the 
expression by adding, ‘of God. The addition is undoubtedly an 
accommodation to the more familiar Matthew 21:12. 


Mark 14:23 
pide 4915 فل‎ dus 
he took the cup and offered thanks and pronounced a blessing 


The Sinaitic manuscript of the Old Syriac has the more concise, ‘he took 
the cup and pronounced a blessing („узо las as), but the Greek and others 
have ‘taking the cup, he gave thanks’ (güxaovormoos). The Peshitta combines 
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both readings, leaving what appears to be a trace of the revisor’s work as he 
sought to adjust the Old Syriac text with reference to the Greek. 
Alternatively, the harmonistic reading could be a vestige of the Diatessaron. 


Mark 14:25 

eS ody وه‎ ам Ы Казуу |ы ~ Ia? y ael, 
|5 oleas ML 

I will not drink from the fruit of the vine again until that day when I 


drink it newly in the kingdom of God 


The Peshitta and the Sinaitic manuscript of the Old Syriac share an unusual 
reading, the adverb ‘newly’ (Ka). As in English, in Syriac the adverbial 
phrase stands out as rather odd. The simple Greek adjective кошуу (‘new’) 
that occurs in this passage and in the parallel Matthew 26:29 is reflected in 
the Syriac adjective 5 (‘new’) that appears in both Syriac versions of 
Matthew 26:29. The adverbial expression here, ‘drink it newly’ is unique to 
the Syriac version of Mark. As one might expect, the highly literalizing 
seventh-century Harklean Syriac version reduces the adverb to the simple 
adjective JL (‘new’). 
Mark 15:10 


woah SS e Joo مد‎ 
for Pilate knew 


Other witnesses to this passage do not specify the subject (‘for he knew’), 
but the Peshitta and the Sinaitic manuscript of the Old Syriac make the 
subject explicit by adding, ‘Pilate.’ 


Other Interesting Readings 


The occurrence of words such as abba in the Greek text of Mark (14:36) 
remind us that Jesus’ primary language was Aramaic. In several places, the 
Greek text of Mark supplies transliterations of Jesus’ statements in Aramaic, 
along with glosses that explain the meaning of the statements in Greek 
(Mark 3:17; 5:41; 7:11, 34; 14:36; 15:34). Mark 10:46 and 15:22 have similar 
glosses, though they are not Jesus’ own statements. Often the explanations 
include a translation formula introducing the gloss. 

When we turn to the Peshitta version of these passages, it is perhaps 
not surprising that the Peshitta omits the editorial glosses in several 
instances: 


Mark 5:41 
925 ЈМ) oS 15 ING كاه‎ 218 
He took the hand of the girl and said to her, ‘Girl, get up.’ 
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Mark 7:34 
KS انائ ان گه.‎ А5 шо 
He gazed into heaven, and sighed, and he said to him, Be opened!’ 


The Greek for both these passages include transliterations of the Aramaic 
commands: 

Taking the hand of the girl, he said to her, ‘Talitha, Roum/i, which 

translated means, ‘Little girl, I say to you, get up.’ 

He said to him, ‘Ephphatha? which means, “Ве opened!’ 
In Mark 5:41, the Peshitta stands apart in its omission of the editorial gloss 
occurring in the Greek (neither of the Old Syriac manuscripts have survived 
for this passage). Similarly, whereas the other witnesses to Mark 7:34 have 
the gloss, the Peshitta and the Sinaitic Old Syriac manuscript both omit it. 
Mark 7:11 offers another example: 


Mark 7:11 
EET. cool ol soo Sl Jia eb J 
If a man shall tell his father or his mother, “Му offering...’ 


The Greek transliterates the Aramaic expression gaérban or qorban (koppàv), 
(б ёотиу d@pov). As in the 
previous examples, the Peshitta and the Sinaitic Old Syriac manuscript omit 
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adding the translation, ‘which means, “a gift 


the gloss. 

In these examples, it is easy to see why the explanatory glosses would be 
absent from the Peshitta. They are unnecessary for Syriac readers who 
would understand the Aramaic statements on their own. Advocates of 
Aramaic primacy point to these as evidence for an original Aramaic Gospel, 
insisting that the Greek translator transliterated the statements from his 
Aramaic source and added the glosses. There can be no doubt that the 
transliterations are important clues to Jesus’ Aramaic background and to the 
traditions underlying the Gospel text, yet critics of Aramaic primacy remain 
unconvinced that Mark, as such, must have been a fully Aramaic 
composition from which the Greek Gospel is derived. They find the 
opposite explanation more plausible—that the Syriac translator of Greek 
Mark simply omitted the glosses he found in his Greek source text, judging 
them to be superflous in an Aramaic translation. If a Greek translator had 
added such transliterations in the face of a fully Aramaic text, why so few, 
and why these in particular? 

More problematic still are those Peshitta passages that retain both the 
transliterations and the glosses. Critics of Aramaic primacy claim that these 
show the Peshitta was translated from a Greek source, but the translator 


XXXVIII Introduction to the Translation 


was inconsistent in expunging the glosses from his source text. These 
passages ate given below. 


Mark 3:17 

<. (99 فم‎ TEC worn! خش‎ КЄ 5 aá ő 
ы; eG woo hls wa = 

And to James the son of Zebedee and John the brother of James he 


assigned the name, Sons of Regesh (that is, Sons of Thunder). 


The Greek presents the name in the following way: ‘Boanerges, which 
means, “Sons of Thunder” (Вооупрүёс̧, © ёотиу viol fpovrfíjc). The term 
boané must be derived from the Aramaic bnay (‘sons of; 215), though the 
transliteration is imprecise. Presuming the translation itself is correct, we are 
left wondering how the term ушеу (oyes) / regesh(y) (aa) comes to mean 
‘thunder.’ Given the facts of the passage in Greek and Syriac, no Hebrew or 
Aramaic root immediately presents itself as the obvious candidate by which 
to explain this meaning, though scholars have proposed various, often 
highly tentative solutions. The reader may refer to good critical 
commentaries for some discussion of the matter. But if it is assumed that 
the translation is correct, our understanding of the connection between it 
and the transliterations offered in the Greek and Syriac texts has been 
obscured by unanswered questions regarding the derivation and methods of 
transliterating the Hebrew or Aramaic word. In any case, like the Greek, the 
Peshitta definitely includes a gloss, however obscure its meaning. Advocates 
of Aramaic primacy suggest that the Aramaic author provided the gloss 
either to define the meaning of the (obscure) Hebrew name, or to clarify 
which of the possible Aramaic senses of the (obscure) term was meant. 
However, the simpler answer is that the Peshitta includes the gloss because 
it was in his Greek source text this way. It is worth noting that the Sinaitic 
manuscript of the Old Syriac has the name only, omitting the explanation 
found in the Greek and the Peshitta. 
Mark 10:46 


4 = £ £ 
Мо) m SS Joo, ON Jo ward 5 “sand 
Timai son of Timai, a blind man, was sitting beside the road 


The Greek text has, ‘the son of Timaeus, Bartimaeus’ (6 vidg Tıualov 
Baptuuatos), explaining the meaning of the Aramaic expression. The name 
may have been an Aramaic name, “Timai,’ it may have come from the 
Greek word for ‘honor,’ or it might be a short form of the name 
Timotheus. The term bar is Aramaic for, ‘son of. The Peshitta, in 
agreement with the Sinaitic manuscript of the Old Syriac, does not mirror 
the Greek explanation, yet nor does it eliminate it fully; to do so would have 
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yielded simply ‘son of Timai.’ Instead, the Peshitta contains what appears to 
be a simplified form of the Greek by identifying the blind man as *Timai 
son of Timai.’ By contrast, the highly literal Harklean Syriac parallels the 
Greek more closely, having ‘son of Timai, bar-Timai (5 warty os 
exa). It is easier to see the Peshitta here as derived from the Greek rather 
than the other way atound. 


Mark 15:22 

lass. lioo} JA eS. ә. 18‏ معط 
And they brought him to Gogultha, a place that is translated/‏ 
interpreted, ‘the skull.’‏ 


The name Gogultha (Greek Golgotha; l'oAy000) is related to a root that in 
both Hebrew and Aramaic texts means “kull” Advocates of Aramaic 
primacy understand the gloss to have been included in the Peshitta because 
of the need to explain the Hebrew term for Aramaic readers, but that seems 
unlikely since the word is used in this sense in non-Christian Aramaic 


sources. 


Mark 15:34 
¿KU whore Шем М Мм 


PEN 


9 
4х! اقا‎ [las «ea دا‎ 
9 


Nha Шем uses 


Jesus cried out in a loud voice, ‘El, El, why have you forsaken me? 


3 


which means, ‘My God, my God, why have you forsaken me?’ 


In Jesus’ quotation of Psalm 22:1, the Peshitta provides a transliteration and 
translation that strike the reader as rather odd, since they are identical in 
every respect, except for the term of address itself: in the transliteration, the 
Peshitta has 2 (Мз), and in the translation, the normal Syriac ‘a/ab(y) 
(vo), Le. ‘my God.’ The term #/ corresponds to the Hebrew form of a 
general semitic root for ‘god.’ Advocates of Aramaic primacy speculate that 
the Peshitta explanation was originally necessary because Jesus spoke a 
Galilean dialect of Aramaic, which the Judaeans did not fully understand. 
Though it must be acknowledged that the text signals some confusion on 
the part of the listeners regarding what Jesus said (He is calling Elijah’; 
Mark 15:35), and that the Galilean accent or dialect was distinct (Mark 
14:70), the similarities between ‘God’ and ‘Elijah’ in either Hebrew or 
Aramaic ate so strong that it is not difficult to imagine the possibility of 
confusion in such a context, irrespective of differences in dialect. Again, the 
simplest explanation for the Peshitta’s inclusion of the gloss is that its 
Greek source text had it—though the many slight variations in the Greek 
manuscript tradition reveal multiple ways of transliterating the Aramaic 
words. 
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A final example is in Mark 14:36. Jesus’ statement, “Abba, my Father 
(abba, ab(y); aa} 150), as it is retained in the Peshitta, would appear to be 
very redundant, unless we understand it to be the Peshitta translators 
retention of the gloss as it was present already in the Greek source text. 

That the Peshitta would omit glosses on or explanations of Aramaic 
expressions is unsurprising. What is difficult to explain is the fact that it 
does so in only three of the eight instances (5:41; 7:11, 34). The retention of 
glosses in the remaining instances argues against Aramaic primacy. 
Although not every problem that surfaces in trying to understand the 
Peshitta’s rendering in these passages is easily resolved, the simpler 
explanation is certainly that the Peshitta bears the glosses because its 
translator met them in the Greek source text from which it was translated. 
Neglecting to do so in three of the passages betrays inconsistency on the 
patt of the translator which is not easy to explain—but so does the reverse. 
The explanations offered by advocates of Aramaic primacy for the 
Peshitta's inconsistent inclusion of so many glosses are not especially 
convincing. 

The purpose of this discussion has not been to offer a full translation 
analysis of these passages, nor to present final conclusions regarding the 
place of these passages in the continuing discussions about the Aramaic 
background to Mark or the question of Aramaic primacy. The purpose has 
been to highlight just a few points of interest that attach themselves to the 
Peshitta text of Mark as a unique monument of sacred literature, worthy of 
attentive reading and thorough study. 


Ch. 16 


At last Jesus! appeared to the eleven while they were sitting to eat. He 
rebuked their lack of faith and hardness of heart, since they had not 
believed those who had seen him after he had risen. 


“Go to all the world,” he said to them. “And preach my good news 
throughout creation. 


Those who believe and are baptized will be saved, but those who do 
not believe will be condemned. 


These signs will accompany those who believe: in my name they will 
cast out devils, and they will speak in new languages; 


they will pick up snakes, and if they drink deadly poison it will not 
harm them; they will lay their hands on the sick and they will get 
well.” 


After speaking with them, our lord Jesus ascended to heaven and sat 
on the right hand of God. 


Then the disciples* went out and preached everywhere. And our lord 
helped them, confirming their words by the signs they were doing. 


CONCLUSION OF THE HOLY GOSPEL PROCLAMATION OF MARK, 
WHO SPOKE IN LATIN IN ROME 


1 Jesus’: lit. ‘he’. 


2 ‘the disciples’: lit. ‘they’. 
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Ch. 16 


Chapter 16 


When the Sabbath was over, Mary Magdalene, Mary the mother of 
James, and Salome bought sweet spices so that they might go and 
anoint him. 


In the morning on the first day of the week, after sunrise, they came 
to the tomb. 


And they said among themselves, “Who will roll the stone away from 
the tomb entrance for us?” 


Then they looked and saw that the stone had been rolled away, for it 
was very large. 


They went into the tomb and saw a young man sitting on the right 
side, wearing a white robe, and they were astonished. 


But he said to them, “Do not be afraid. You are seeking Jesus the 
Nazarene, who was crucified. He has risen; he is not here. Look—the 
place where he was laid. 


But go tell his disciples and Cephas, ‘Look—he goes before you to 
Galilee. You will see him there, just as he told you.” 


When they heard this, they fled and left the tomb, for astonishment 
and trembling had overcome! them. And they said nothing to 
anyone, because they were afraid. 


Jesus? rose on the morning of the first day of the week and appeared 
first to Mary Magdalene, out of whom he had cast seven devils. 


She went and reported the good news to those who had been with 
him, who wete mourning and weeping. 


When they heard the women say that he was alive and had appeared 
to them, they did not believe it. 


After these things, he appeared in a different form to two of them as 
they were walking and going to a village. 


They went and told the rest, but they did not believe them either. 


1 ‘overcome’: lit. ‘seized’. 


2 Jesus’: lit. He. 
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Ch. 15 


The curtain of the temple was torn in two, from top to bottom. 


When the centurion standing near him saw that he cried out in this 
way and died, he said, “Truly this man was the Son of God.” 


There were also women watching from a distance—Mary Magdalene, 
Mary the mother of James the younger” and of Joses, and Salome. 


These women had joined Jesus! when he was in Galilee and 
ministered to him. Many other women who had come up to 
Jerusalem with him were also there. 


When it was evening on the Day of Preparation’ (that is, before the 
Sabbath), 


Joseph of Arimathea came, a distinguished member of the council, 
who was himself also waiting for the kingdom of God. He went in 
boldly before Pilate and asked for Jesus’ body. 


Pilate was surprised that Jesus^ had already died, and he summoned 
the centurion and asked him whether he had died so quickly." 


Once he had learned that it was so,” he gave Jesus" body to Joseph. 


Joseph bought linen, took him down, and wrapped him in it. He put 
him in a tomb that was hewn in the rock, and rolled a stone against 
the tomb entrance. 


Now Mary Magdalene and Mary the mother of Joses saw where he 
was laid. 


1 ‘curtain’ or ‘veil’ (the term can have either meaning). 

2 ‘the younger’: lit. ‘the small/less’. 

5 Jesus’: lit. ‘him’. 

^ ‘evening on the Day of Preparation’: lit. ‘evening of Preparation’ (ie. Friday 
evening). 

5 “Arimathea’: lit. Ramtha’. 

6 Jesus’: lit. ‘he’. 

7 ‘so quickly’: lit. before the (usual) time’. 

8 learned that it was so’: lit. ‘learned (it)’. 


? Jesus”: lit. ‘his’. 
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Ch. 15 


The reason for his death was inscribed in writing: “This is the king 
of the Jews.” 


They crucified two thieves with him, one on his right and one on his 
left. 


And the scripture was fulfilled, that said, “He was accounted among 
the wicked." 


Those who were passing by also hurled insults at him, shaking their 
heads and saying, “Oh, you who would destroy the temple and build 
it in three days! 


Deliver yourself and come down from the cross." 


The chief priests were also mocking him among themselves in the 
same way, along with the scribes. They were saying, “He saved 
others; he cannot save himself. 


Let the Messiah, the king of Israel, come down now from the cross 
so that we may see it and believe in him.” Those crucified with him 
were also maligning him. 


When it was the sixth hour, there was darkness over the whole land, 
until the ninth hour. 


At the ninth hour, Jesus cried out in a loud voice, “Hil, Eil? why have 
you forsaken me?” which means, “Му God, my God, why have you 
forsaken me?" 


Some of those who were standing there and heard it said, “He is 
calling Elijah.” 

Someone ran and filled a sponge with vinegar, tying it to a rod to give 
him a drink. But the others? said, “Leave him alone. Let us see if 
Elijah comes to take him down.” 


Jesus himself cried out in a loud voice, and died.‘ 


1 ‘inscribed in writing’ or ‘written in a document’ (the expression can have either 
meaning). 


2 Isaiah 53:12. 

5 *Eil, Eil’: in Syr. Ed dl, from the Hebrew form of the general Semitic root for 
‘god’. 

4 Psalm 22:1. 

> ‘the others’: lit. ‘they’. 


6 ‘died’: lit. “came to an end’ (also in v. 39). 
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Ch. 15 


“What do you want me to do, then, with this one you call the king of 
the Jews?" Pilate said to them. 


They shouted again, “Crucify him!” 


Pilate said to them, “Why, what evil has he done?” And they shouted 
all the more, “Crucify him!” 


Pilate chose to do as the crowds wished and released Barabbas to 
them. After flogging Jesus, he handed him over to them to be 
crucified. 


The soldiers led Jesus away into the courtyard (that is, the 
Praetorium), and summoned the whole cohort. 


They dressed him in purple, twisted together a crown of thorns and 
put it on him. 


They began saluting' him, “Greetings,” king of the Jews!” 


And they kept hitting him on the head with a rod, spitting in his face, 
kneeling down on their knees, and worshipping him. 


When they had mocked him, they stripped him of the purple, put his 
own garments on him, and took him out to crucify him. 


They forced a man who was passing by to carry Jesus" cross, a 
certain Simon the Cyrenian, who had come from the country, the 
father of Alexander and Rufus. 


Then they brought Jesus to Golgotha,’ a place the name of which 
means,’ “the skull.” 


They gave him wine mixed with myrrh to drink, but he did not take 
it. 


After they crucified him, they divided his garments, casting lots for 
them to see who should take what. 


It was the third hour when they crucified him. 


! ‘saluting’ or ‘greeting’. 

2 “Greetings”: lit. Peace’. 

3 Jesus’: lit. ‘his’. 

^ Jesus’: lit. ‘him’. 

5 ‘Golgotha’: lit. *Gogultha". 


6 “a place the name of which means’: lit. ‘a place that is interpreted/translated’. 
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Ch. 15 


Chapter 15 


Very early in the morning, the chief priests with the elders and the 
scribes and the whole assembly took counsel together. They bound 
Jesus and led him away, handing him over to Pilate. 


Pilate asked him, *Are you the king of the Jews?" Jesus! answered 
him, “You have said it.” 


The chief priests were accusing him of many things, 


and Pilate asked him again, “Do you give no answer? See how much 
they’ are testifying against you!” 


But Jesus gave no response, so that Pilate was surprised. 


Now Pilate’ was accustomed at every festival to releasing to them one 
prisoner, whom they requested, 


4 š ۱ 5 x 
There was one called Barabbas, who was in prison? with 
insurrectionists who had committed murder in the rebellion. 


The people cried out and began requesting that Pilate’ do for them as 
he was accustomed to doing. 


Pilate answered, “Do you want me to release to you the king of the 
Jews?", 
because Pilate knew that the chief priests had handed Jesus? over out 
of envy. 


But the chief priests incited the crowds all the more to insist that he? 
telease Barabbas to them. 


1 Jesus’: lit. He. 

2 how much they’ or ‘how many are’ (the expression can have either meaning). 
5 Pilate’: lit. ‘he’. 

^ Barabbas’: lit. ‘“Son-of-the-father’ (also in verses 11 and 15). 

5 in prison’: lit. ‘bound/imprisoned’. 

5 ‘rebellion’ or ‘insurrection’. 

7 Pilate’: lit. ‘he’. 

8 Jesus’: lit. ‘him’. 


9 “to insist that Һе”: lit. ‘that he’. 
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Ch. 4 


Then the high priest tore his tunic and said, “What further need do 
we have of witnesses? 


Look, you have heard the blasphemy from his own mouth! How 
does it seem to you?" They all answered, “He deserves death!" 


Then some began spitting in his face. They blindfolded him and 
slapped him, saying, “Prophesy!” And the guards beat him on the 
cheeks. 


While Simon was below in the courtyard, the high priest’s servant 
girl came. 
She saw him warming himself, and looked closely at him. She said to 


him, “You were also with Jesus the Nazarene.” 


But he denied it. “I do not know what you are saying,” he said. He 
went out to the porch, and the cock crowed. 


The servant girl saw him again, and she began telling the people who 
were standing there, “This man is also one of them.” 


But he denied it again. After a little while, the people standing there 
said to Cephas again, “Surely, you are one of them, for you are a 
Galilean too, and your speech is similar.” 


But he started cursing and swearing, “I do not know this man of 
whom you speak!” 


At once the cock crowed a second time. Then Simon remembered 
Jesus’ statement, who had told him, “Before the cock crows twice 
you will deny me three times." Simon? began to weep. 


1 servant girl’: lit. ‘young girl (also in v. 69). 


2 Simon’: lit. ‘He’. 
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Ch. 4 


Jesus answered them, *Have you come out as though against a 
tobber, to atrest me with swords and clubs? 


I was with you every day, teaching in the temple, and you did not 
arrest me. But this has happened in order to fulfill the scriptures.” 


Then his disciples abandoned him and fled. 


A cettain young man was following him, wearing nothing but a 
cloth,' and they seized him, 


but he left the cloth and fled naked. 


They brought Jesus to Caiaphas the high priest. All the chief priests, 
the scribes, and the elders had assembled with him. 


But Simon followed him at a distance, right into the court of the high 
priest. He sat with the servants and warmed himself at the fire. 


Now the chief priests and the whole assembly were looking for 
testimony against Jesus, so that they might put him to death, but they 
could not find any.” 


Although many were testifying against him, their testimonies did not 
agree. 


But some false witnesses stood up against him, saying, 


“We heard him say, ‘I will destroy this temple made by hands and in 
three days I will build another, not made by hands.” 


Yet even so, their testimony did not agree. 


The high priest stood up in the middle and asked Jesus, “Do you give 
no answer? What is it these people are testifying against you?" 


But Jesus? was silent and gave no answer. The high priest asked him 
again, “Are you the Messiah, the Son of the Blessed One?" 


Jesus said to him, “I am. And you will see the Son of Man sitting on 
the right hand of the Mighty One, and coming on the clouds of 


4 
heaven." 


! ‘nothing but a cloth’: lit. “а cloth, naked’. 

2 ‘they could not find any’: lit. ‘they could not. 

5 Jesus’: lit. ‘he’. 

^ ‘heaven’ or ‘the sky’ (the term can mean ‘sky/heaven’ in a literal sense or ‘heaven’ 
in a more transcendent sense). 
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Ch. 4 


“Abba, my Father,” he said. “You can do everything; may this cup 
pass from me. Yet not my will, but yours." 


Then he came and found them sleeping. He said to Cephas, “Simon, 
аге you sleeping? Could you not stay awake” one hour? 


Wake up? and pray, so that you will not enter into temptation. The 
spirit is willing and ready, but the body” is weak.” 


Then he went again and prayed, saying the same thing. 


He came back again and found them sleeping, because their eyes 
wete heavy. They did not know what to say to him. 


Then he came a third time and said to them, “Sleep now and rest. 
The end has arrived and the hour has come. Look—the Son of Man 
is being betrayed into the hands of sinners. 


Get up, let us go. Look—the one who is betraying me is near.” 


While he was still speaking, Judas Iscariot, one of the twelve, came, 
along with a large group of people having swords and clubs, sent 
from? the chief priests, the scribes, and the elders. 


The traitor who was betraying him^ had given them a sign, saying, 
“The man I kiss is the one; arrest him securely and take him away.” 


Judas’ approached at once and said to him, “Master, master,” ° and he 
kissed him. 


Then they laid hands on him and arrested him. 


But one of those standing near dtew a sword and struck the high 
8 8 
ptiest's servant, cutting off his ear. 


1 “Abba, my Father’ or ‘Father, my Father’ (the term abba means ‘father’; the 
apparent redundancy here may be due to the translator’s close following of the 
Greek text, which gives a transliteration of the Aramaic term abba, along with the 
translation, ‘my father’). 


? ‘awake’ or ‘alert’ (the term can have either meaning). 

5 Wake up’ or, ‘Stay alert’ (the expression can have either meaning). 

^ ‘body’ or ‘flesh’ (the term can have either meaning). 

5 ‘sent from’: lit. ‘from’. 

6 ‘betraying him’ or ‘handing him over’ (the expression can have either meaning). 
7 Judas’: lit. He’. 

8 Master’ or ‘Teacher’: lit. Rabb? (twice in v. 45). 
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Ch. 4 


Truly I tell you, I will not drink from the fruit of the vine again until 
that day when I drink it newly in the kingdom of God." 


They sang praise! and went out to the Mount of Olives 


Jesus told them, “You will all be offended at me tonight. For it is 
written, ‘I will strike the shepherd, and his sheep will be scattered.” 


But when I have risen, I will go before you to Galilee.” 


“Even if everyone else? be offended,” Cephas said to him, “yet I will 
not be.” 


Jesus said to him, “Truly I tell you, on this very night,* before the 
cock crows twice, you will deny me three times.” 


But Cephas? said all the more, “Even if I must die with you, I will not 
deny you, my lord.” And they all said the same as him. 


Then they went to the place called Gethsemane. Jesus^ said to his 
disciples, “Sit here while I pray.” 


He took Cephas, James, and John with him, and began to feel 
sorrowful and deeply troubled. 
He told them, “My soul is grieved to the point of death. Wait here 


and stay alert." 


He went a little farther," fell on the ground, and was praying that, if it 
were possible, the hour might pass from him. 


1 ‘sang praise’ or ‘offered praise’ (the expression can have either meaning). 
2 Zechariah 13:7. 

3 “everyone else’: lit. ‘they all’. 

^ ‘on this very night’: lit. ‘today, on this night’. 

5 ‘Cephas’: lit. ‘he’. 

6 Jesus’: lit. ‘he’. 

7 ‘alert? or ‘awake’ (the term can have either meaning). 


8 “vent a little farther’ or ‘came a little closer.’ 
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Ch. 4 


When they heard it, they were very glad and promised to give him 
money. And Judas’ looked for an opportunity to betray him. 


On the first day of the festival of unleavened bread, when the Jews 
sacrifice the Passover, Jesus" disciples said to him, “Where do you 
want us to go and prepare for you to eat the Passover?” 


He sent two of his disciples and said to them, “Go to the city, and a 
man carrying a vessel of water will meet you. Follow him. 


Say to the owner’ of the house he enters, ‘Our Master” says, “Where 
is the guestroom, where I may eat the Passover with my disciples?” 


And he will show you a large upper room, furnished and ready. Make 
preparations for us there.” 


His disciples went out and came to the city, finding it just as he had 
told them. And they prepared the Passover. 


When it was evening, he came with his twelve, 


and while they were reclining and eating, Jesus said, “Truly I tell you, 
one of you eating with me will betray me.” 


They began to be distressed and said to him one by one, “Is it I?" 


He told them, “It is one of the twelve who dips with me into the 
dish. 


The Son of Man will go, as it is written about him; but woe to that 
man through whom the Son of Man is betrayed. It would have been 
better for that man if he had not been born.” 


While they were eating, Jesus took the bread and pronounced a 
blessing. He broke it and gave it to them, saying to them, “Take it; 
this is my body.” 

Then he took the cup, offered thanks and pronounced a blessing, and 
gave it to them. They all drank of it. 


He said to them, “This is my blood of the new covenant, which is 
poured out on behalf of many. 


1 Judas’: lit. ‘he’. 

2 Jesus’: lit. ‘his’. 

3 ‘owner’: lit. ‘lord’. 

^ Master’: in Syr. Rabban (i.e. ‘our rabbi’). 
> ‘body’ or ‘flesh’. 
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Ch. 4 


Chapter 4 


Now the Passover of the festival of unleavened bread was coming 
two days later, and the chief priests and the scribes were secking 
how they might craftily arrest and kill Jesus.” 


“Not during the festival," they said, “so that a riot will not occur 
among the people.” 


When he was in the house of Simon the leper in Bethany, while he 
was sitting to eat, a woman came, carrying an alabaster jar of very 
expensive perfume, made of choice nard. She opened it and poured it 
on Jesus’ head. 


But there were some disciples who were irked by this inside 
themselves, and they said, “Why the waste of this perfume? 


For it would have been possible to sell it for more than 300 denarii, 
and the money’ given to the poor.” And they were very displeased 
with her. 


But Jesus said, “Leave her alone. Why are you bothering her? She has 
done a beautiful thing to me. 


For you always have the poor with you, and you can do good for 
them whenever you wish; but I will not always be with you. 


She has done what she could, perfuming my body ahead of time, as if 
for burial. 


Truly I tell you, anywhere this good news of mine is proclaimed 
throughout the world, what she has done will also be told, in memory 
of her.” 


Then Judas Iscariot, one of the twelve, went to the chief priests in 
order to betray’ Jesus to them. 


1 ‘two days later’: lit. ‘after two days’. 

2 Jesus’: lit. ‘him’. 

3 ‘denarii’: plural of denarius; a denarius is a Roman silver coin, roughly equivalent 
to a workman’s daily wage. 

^ ‘the money’: lit. ‘it’. 


> ‘betray’ or ‘deliver’ (the expression can have either meaning; also in v. 11). 
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Ch. 13 


36 so that if he should come suddenly, he will not find you sleeping. 
37 What I say to you, I say to you all: Be watchful!” 
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Ch. 13 


the stars will fall from the sky and the powers of heaven! will be 
shaken. 


Then they will see the Son of Man coming in the clouds, with great 
power’ and with glory. 


He will send out his angels and gather his chosen ones from the four 
winds, from the ends of the earth to the ends of the heavens.’ 


Leatn a parable” from the fig tree: when its branches have become 
tender and its leaves have budded out, you know that summer has 
arrived. 


So also, when you see these things happening, realize that it is near, at 


the door. 


Truly I tell you, this generation will not pass away until all these 
things happen. 


Heaven’ and earth will pass away; my words will not pass away. 


But about that day or hour no one knows, not even the angels of 
heaven, nor the Son, but only the Father. 


Watch, stay awake, ^ and pray, because you do not know when the 
time is. 
For it is just like a man who went away on a journey: He left his 


house and put his servants in charge, giving to each his or her task. 
He ordered the gatekeeper to be watchful.’ 


So stay awake, because you do not know when the master of the 
house will come, whether in the evening, or in the middle of the 
night, or when the cock crows, or in the morning— 


1 ‘heaven’ or ‘the sky’ (the term can mean ‘sky/heaven’ in a literal sense or ‘heaven’ 
in a more transcendent sense). 


2 ‘great power’ or ‘a great army’ (the term can have either meaning). 


3 ‘the heavens’ or ‘the sky’ (the term can mean ‘sky/heavens’ in a literal sense or 
‘heaven’ in a more transcendent sense). 

^ arable’ or ‘allegory’: in Syr. pelétha. 

5 ‘Heaven’ or ‘The sky’ (the term can mean ‘sky/heavens’ in a literal sense or 
‘heaven’ in a more transcendent sense). 

6 Stay awake’ or “Ве watchful’ (the expression can have either meaning; also in v. 
35). 

7 ‘be watchful’ or ‘stay awake’ (the expression can have either meaning; also in v. 
37). 
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Ch. 13 


But when you see the impure sign that brings desolation! that is 
spoken about in the prophet Daniel standing where it should not be 
(the reader should consider carefully); then those who are in Judaea 
should escape to the mountain. 


Whoever is on the roof should not come down or go in to get 
anything from his house. 


Whoever is in the field should not go back to get his clothes. 
Woe to pregnant women and to those who are nursing in those days. 
Pray that your escape will not happen in winter, 


for in those days there will be suffering, the likes of which has not 
occurred since the beginning of the creation that God made until 
now, nor will ever happen again. 


If the Lord had not shortened those days, no flesh would live; but for 
the sake of the chosen ones? whom he has chosen, he has cut those 
days short. 


At that time, if anyone says to you, ‘Look! The Messiah is here,’ or, 
‘Look! There he is,” do not believe it. 


For false Messiahs will arise, along with lying prophets,’ and they will 
supply signs and wonders and deceive, if possible, even the chosen 
ones. 


But as for you, be wary. Look, I have told you everything ahead of 
time. 


In those days, after the suffering, the sun will grow dark and the 
moon will not give its light; 


! ‘the impure sign that brings desolation’: lit. ‘the impure sign of desolation’. 


2 ‘should consider carefully’ or ‘should understand’ (the expression can have either 
meaning). 


5 ‘for the sake of the chosen ones’ or “because of the chosen ones’ (the expression 
can have either meaning in this context). 


^ There he is’: lit. ‘There’. 
> ‘ying prophets’ or “false prophets’: lit. ‘prophets of falsehood’. 
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Ch. 13 


Chapter 13 


As Jesus exited the temple, one of his disciples said to him, “Teacher, 
look! See what grand stones, and what fine buildings!" 


Jesus said to him, “Do you see these great buildings? Not a stone will 
be left standing here? that will not be pulled down." 


While Jesus was sitting on the Mount of Olives across from the 
temple, Cephas, James, John, and Andrew asked him on their own, 


“Tell us, when will these things happen, and what will be the sign that 
they are all near to being fulfilled?" 


Jesus began to tell them, “See to it that no one deceives you, 


for many will come in my name and say, ‘I am he,’ and they will 
deceive many. 


But when you hear of wars and reports? of battles, do not be afraid. 
This must happen, yet it is still not the end. 


For nation will rise against nation, and kingdom against kingdom, and 
there will be earthquakes in many places, and famines, and 
disturbances. These are the beginnings of birth pangs.' 


But look out for yourselves, because they will hand you over to 
judges and you will be flogged in their synagogues. You will stand 
before kings and governors on my account, as a testimony for them. 


But first, my gospel must be preached among all nations. 


Now when they bring you to hand you over, do not worry ahead of 
time what you will say, nor consider it. Instead, say what is given to 
you in that hour, for it is not you speaking, but the Holy Spirit. 


A brother will hand his brother over to death, and a father his child, 
and children will rise up against their parents and kill them. 


You will be despised by everyone on account of my name, but 
whoever endures until the end will be saved. 


1 “hat grand stones, and what fine buildings’: lit. ‘what stones and what buildings’. 
2 ‘not a stone will be left standing here’: lit. stone upon stone will not be left here’. 
5 ‘reports’: lit. ‘the report’. 


^ ‘birth pangs’ or ‘sorrows’ (the term can have either meaning). 
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Ch. 2 


For David himself, by the Holy Spirit, said, “The Lord said to my 
lord, “Sit at my right hand until I put your enemies as a stool under 


»»1 


yout feet. 


So David himself calls him ‘my lord.’ How is he his son?" And the 
whole crowd was listening to him with delight. 


In his teaching, he said to them, “Beware of the scribes, who choose 
to walk around in long robes and love to be greeted* in the 
marketplaces, 


and the best seats in the synagogues and the best places at the table in 
feasts. 


They devour widows’ houses under the pretense of extending their 
prayers. They will receive greater condemnation.” 


As Jesus sat opposite the treasury, he watched how the crowds were 
putting their money into the treasury. Many rich people were putting 
in much. 


A poor widow came and put in two very small coins." 


Jesus called his disciples and said to them, “Truly I tell you, this poor 
widow has put more into the treasury than all the others.' 


For they out of their abundance all put something in, but this woman 
out of her scarcity put in everything she had, all she possessed.” 


1 Psalm 110:1. 
? ‘to be greeted’: lit. ‘the peace’. 


5 ‘two very small coins’: lit. ‘two menin, which аге shaminë, the wanya and the 
shamuna are very small coins. 


^ “all the others’: lit. ‘all those who are putting in’. 
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Ch. 2 


For when they rise from the dead, they do not take wives, nor do 
men have wives. They are like the angels in heaven instead. 


But about the dead rising—have you not read in the book of Moses, 
how God said to him from the bush, ‘I am the God of Abraham, and 
the God of Isaac, and the God of Jacob"?! 


He is not God of the dead but of the living. So you are greatly 
mistaken." 


One of the scribes approached and heard them arguing. Seeing that 
Jesus? had given them a good answer, he asked him, *Which is the 
most important? commandment?" 


Jesus told him, “The most important commandment is: ‘Hear, Israel: 
the Lord our God is one Lord; 


and love the Lord your God, with all your heart and with all your 
soul and with all your mind and with all your strength." This is the 
most important commandment. 


And the second is like it: Love your neighbor as yourself.” There is 
no other commandment greater than these.” 


The scribe said to him, “Well said, Master!® You have spoken truly, 
that God’ is one and there is no other beside him; 


and that a person’s loving him with all their heart, all their mind, all 
their soul, and all their strength, and loving their neighbor as 
themselves, is greater than all burnt offerings and sacrifices.” 


Seeing that the scribe? had responded wisely, Jesus replied to him, 
“You are not far from the kingdom of God.” And no one dared to 
question him again. 


As he was teaching in the temple, Jesus responded, “Why do the 
scribes say that the Messiah is the Son of David? 


! Exodus 3:6. 

? Jesus’: lit. ‘he’. 

5 ‘most important’: lit. ‘first’ (also in verses 29 and 30). 
4 Deuteronomy 6:4—5. 

> Leviticus 19:18. 

6 ‘Master’ or "Teacher": lit. Rabbi’. 

7 God’: lit. ‘he’. 


8 ‘the scribe’: lit. ‘he’. 
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Ch. 12 


They sent some of the scribes and Herodians to him, in order to trap 
him in his words. 


They came and asked him, “Teacher, we know that you are true, 
without being partial to anyone, for you do not show favoritism 
towards any, but teach the way of God truly. Is it lawful to give the 
poll-tax’ to Caesar, or not? Should we give or not give?" 


But he knew their cunning and said to them, “Why are you testing 
me? Bring me a denarius and let me see it.” 


They brought it to him. “Whose image and inscription are these?" he 
said to them. “Caesat’s,” they said. 


Jesus told them, “Give to Caesar what is Caesar's, and to God what is 
God's." And they marveled at him. 


Then the Sadducees, who say there is no resurrection, came to him 
and asked him, 


“Teacher, Moses wrote for us that if a man's brother dies and he 
leaves his wife, without leaving sons, his brother should marty’ his 
wife and raise up offspring" for his brother. 


There were seven brothers. The first one took a wife and died, 
leaving no offspring. 


The second one married? her and died, also without leaving offspring, 
and the third likewise. 


Seven of them married her, without leaving offspring. Last of all, the 
woman died too. 


Therefore, whose wife will she be in the resurrection, since the seven 
5 5 
of them had married her?" 


Jesus said to them, “Are you not in error because you do not 
understand the scriptures or the power of God? 


1 ‘in his words’ or “n discourse’: lit. in word/speech’. 
2 ‘poll-tax’; lit. “head-silver’. 

5 ‘denarius’: a denarius is a Roman silver coin. 

^ ‘marry’: lit. ‘take’. 

> ‘offspring’: lit. ‘seed’ (also in verses 20, 21, and 22). 


5 ‘married’: lit. ‘took’ (also in verses 22 and 23). 
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Ch. 2 


Chapter 2 


Then Jesus! began to speak with them in a parable:* “A man planted 
a vineyard. He built a wall around it, dug a winepress in it, and built a 
towet in it. After leasing it to laborers he went away. 


At the proper time, he sent his servant to the laborers in order to 
receive some of the fruit of the vineyard, 


but they beat him and sent him away empty-handed. 


Again he sent another servant to them, and they stoned and injured 
that one, sending him away in disgrace. 


Again he sent another, and they killed him. He sent many other 
servants; some of them they beat and others they killed. 


Finally, he had one beloved son, and he sent him to them last of all, 
saying, ‘Surely they will respect my son.’ 

But the laborers said among themselves, “This is the heir! Come, let 
us kill him, and the inheritance will be outs.’ 


Then they took him, killed him, and threw him outside the vineyard. 


What then will the master’ of the vineyard do? He will come and 
destroy those laborers, and give the vineyard to others. 


And have you not read this scripture: “The stone that the builders 
rejected has become the cornerstone;* 


B * ۰ ۰ 5 
this was from the Lord and it is marvelous in our eyes?” 


The chief priests, the scribes, and the elders^ wanted to seize Jesus,’ 
for they knew that he spoke this parable about them, but they were 
afraid of the people. So they left him and went away. 


1 Jesus’: lit. ‘he’. 

2 arable’: in Syr. mathla (also in v. 12). 

5 ‘master’: lit. ‘lord’. 

^ the cornerstone’: lit. ‘the head of the corner’. 

5 Psalm 117:22, 23 [118:22, 23]. 

6 ‘The chief priests, the scribes, and the elders’: lit. ‘They’. 


7 Jesus’: lit. ‘him’. 
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Ch. II 


And when you stand to pray, forgive whatever someone has against 
you, so that your Father in heaven may also forgive you your 
offenses. 


But if you do not forgive, neither will your Father in heaven forgive 
you your offenses.” 


They came again to Jerusalem. As he was walking in the temple, the 
chief priests, the scribes, and the elders came to him, 


and said to him, “By what authority are you doing these things? And 
who has given you this authority to do these things?” 


Jesus said to them, “I will ask you one question too, that you should 
tell me. Then I will tell you by what authority I am doing these things. 


John’s baptism—where is it from? From heaven, or from people? 
Tell me.” 


They discussed' it among themselves, saying, “If we tell him, ‘From 
heaven,’ he will say to us, “Then why did you not believe him?’ 


And if we say, ‘From people'—there is the fear of the crowd.” For 
they all held that John was truly a prophet. 


They answered Jesus, “We do not know.” He said to them, “Neither 
will I tell you by what authority I am doing these things.” 


1 ‘discussed’ or ‘reasoned about’ (the same term can have either sense in this 
context). 


2 ‘crowd’ or ‘people’ (the term is distinct from the term used for ‘people/humans’ 
in verses 30 and 32). 
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Ch. 1 


The next day, he became hungry as he left Bethany. 


From a distance he saw a fig tree with leaves on it. He went up to it 
to see whether he could find some fruit! on it, but when he got to it, 
he found nothing on it but leaves, since it was not the time for figs. 


“Prom now on,” he said to it, “may no one eat fruit from you ever 
again!” And his disciples heard it. Then they came to Jerusalem, 


and Jesus went into the temple of God. He began throwing out those 
who were buying and selling in the temple. He overturned the 
moneychangers’ tables and the seats of those selling doves, 


and he would not allow anyone to carry goods into the temple. 


He taught them, saying, “Is it not written, “Му house will be called a 
house of prayer for all nations?” But you have made it ‘a den of 


9993 


thieves. 


The chief priests and the scribes heard about it and began looking for 
a way to destroy him, for they were afraid of him, since all the people 
were amazed at his teaching. 


When evening came, Jesus and his disciples went outside the city. 


In the morning, as they went along, they saw the fig tree, withered 
from its roots. 


Simon remembered it and said to him, “Master > look! The fig tree 
2 > g 
you cursed has withered.” 


Jesus answered them, “Have faith in God. 


Por truly I tell you, whoever says to this mountain, ‘Get up and drop 
into the sea,’ and does not doubt in their heart, but believes that what 
they have said will happen, what they have said will happen for them. 


This is why I tell you, everything you pray and ask for, believe that 
you will receive it, and it will be yours. 


1 ‘some fruit’: lit. ‘something’. 

2 Isaiah 56:7. 

3 Jeremiah 7:11. 

^ Jesus and his disciples’: lit. ‘they’. 
5 ‘Master? or "Teacher": lit. Rabbi’. 
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Ch. 11 


Chapter 1 


As Jesus' approached Jerusalem, near Bethphage and Bethany, at the 
Mount of Olives, he sent two of his disciples, 


telling them, “Go to that village ahead of us, and as soon as you enter 
it you will find a colt tied up, that no one has ever ridden.^ Untie it 
and bring it. 


If anyone says to you, ‘Why are you doing this? tell them, ‘Our lord 
needs it, and they will quickly send it here." 


They went and found the colt tied up at a doorway, outside in the 
street. As they untied it, 


some people standing there said to them, “What are you doing, 
untying the colt?" 


But the disciples! spoke to them as Jesus had instructed, and the 
people let them take it.* 


They brought the colt to Jesus and put their garments on it, and Jesus 
rode on it. 


Many people were spreading their cloaks on the road, while others 
were cutting branches from the trees and spreading them on the 
road. 


And the people going in front of him and behind him were crying 
out, “Hosanna! ‘Blessed is he who comes in the name of the Гога!” 


Blessed is the coming kingdom of our father David. Hosanna in the 
heights!” 


Jesus entered Jerusalem and went into the temple. He looked at 
everything, but when evening came,’ he went out to Bethany with the 
twelve. 


1 Jesus’: lit. ‘he’. 

2 ‘that no one has ever ridden’: lit. ‘that none among humans has ridden’. 
3 ‘the disciples’: lit. ‘they’. 

^ ‘the people let them take it’: lit. ‘they let them’. 

5 Psalm 117:25, 26 [118:25, 26]. 


6 “when evening came’ or ‘since it was evening’ (the expression can have either 
meaning in this context). 
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Ch. 0 


When the ten heard about this, they began complaining against James 
and John. 


Jesus summoned them and said to them, “You know that they who 
are considered to be rulers of the Gentiles are lords over them, and 
their great ones exercise authority over them. 


It shall not be this way among you. Instead, whoever wants to be 
great among you should be your servant, 


and whoever wants to be first among you should be the slave of all. 


For even the Son of Man did not come to be served but to serve, and 
to give his life as a ransom for the sake of many.” 


They came to Jericho. 


As Jesus, his disciples, and a large crowd were leaving Jericho, a blind 
man named Timaeus son of Timaeus! was sitting beside the road, 
begging. 

He heard that it was Jesus the Nazarene and began to shout, “Son of 


p? 


David, have mercy on me 


Many people warned him to be quiet, but he shouted all the more, 
saying, “Son of David, have mercy on me!” 


Jesus stopped and ordered them to call him, so they called the blind 
man and said to him, “Take courage! Get up—he is calling you." 


The blind man threw off his cloak, stood up, and came to Jesus. 


Jesus said to him, “What do you want me to do for you?" The blind 
man said to him, “Master, I want to see.” 


Jesus said to him, “See! Your faith has saved you.” And at once, he 
received his sight, and went along the road. 


1 *Iimaeus son of Timaeus": in Syr. “Timai bar Timai’. 
? Master’ or "Teacher lit. Rabbi. 


3 4 want to see’: lit. ‘that I may see’. 
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Ch. 0 


Then Cephas began saying, "Look, we have left everything and 
joined you.” 


Jesus replied, “Truly I tell you, there is no one who leaves houses, or 
brothers, or sisters, or father, or mother, or wife, or children, or fields 
for my sake and for the sake of my gospel, 


who will not receive a hundred times as much in the present'— 
houses, and brothers, and sisters, and mothers, and children, and 
fields, along with persecution—and in the аре? to come, eternal life. 


But many who are first will be last, and the last will be first.” 


As they were going up the road to Jerusalem, Jesus went before them. 
They were amazed and followed him, filled with fear. He took his 
twelve and began telling them what was about to happen to him. 


“Look, we are going up to Jerusalem, and the Son of Man will be 
handed over to the chief priests and scribes, and they will condemn 
him to death and will hand him over to the Gentiles. 


They will mock him, and flog him, and spit in his face, and crucify 
him. And on the third day, he will rise.” 


James and John, the sons of Zebedee, came to him. “Teacher,” they 
said to him, “we want you to do for us whatever we ask.” 


Jesus! said to them, “What do you want me to do for you?” 


They told him, “Grant to us that one of us shall sit on your right and 
the other on your left in your kingdom.” 


“You do not know what you are asking,” Jesus told them. “Can you 
drink the cup that I drink, or be baptized with the baptism with 
which I am baptized?” 


“We can,” they told him. Jesus said to them, “You will drink the cup 
that I drink, and you will be baptized with the baptism with which I 
am baptized. 


But for you to sit at my right and my left is not mine to grant, except 
to those for whom it is prepared.” 


1 ^in the present’: lit. ‘at this time now’. 
2 ‘age’ or ‘world’ (the term can have either meaning). 


5 Jesus’: lit. He’. 
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Ch. 0 


Truly I tell you, anyone who will not receive the kingdom of God like 
a child shall not enter it." 


Taking them up into his arms, he laid his hand on them and blessed 
them. 


As he traveled on the road, a man’ ran up, falling on his knees and 
asking him, “Good teacher, what should I do to inherit eternal life?" 


“Why do you call me good?" Jesus said to him. “There is none good, 
except one only—God. 


You know the commandments: do not commit adultery, do not steal, 
do not murder, and do not give false testimony; do not defraud, 


honor your father and your mother." 


The тап? answered him, “Teacher, I have kept all these since my 
youth." 


Jesus looked at him and loved him. “One thing you lack,” he told 
him. Go, sell everything you have and give to the poor, and you will 
have treasure in heaven. Then take up a cross and follow me." 


But the man* was deeply saddened at this statement and went away 
grieving, for he had great riches. 


Jesus looked at his disciples and said to them, “How hard it is for 
those who have riches to enter the kingdom of God!" 


His disciples were astonished at his words, so Jesus responded again, 
telling them, “My children, how hard it is for those who trust in their 
riches to enter the kingdom of God! 


It is easier for a camel to enter through the eye of a needle than for a 
rich person to enter the kingdom of God.” 


Now they were all the more astonished and were saying among 
themselves, “Who can be saved?" 


Jesus looked at them and said to them, “With people this is 
impossible, but not with God; for everything is possible with God.” 


1 ‘a man’: lit. ‘one’. 
2 See Exodus 20:12-16; Deuteronomy 5:16—20. 
3 ‘The man’: lit. ‘He’. 


^ “the man’: lit. ‘he’. 
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Ch. ro 


Chapter ro 


Jesus got up from there and went to the region of Judaea, across the 
Jordan. Large crowds came to him there and he taught them, as was 
his custom. 


The Pharisees came to him, testing him. They asked, “Is it lawful for 
a man to divorce his wife?" 


He said to them, “What did Moses command your” 


They said, “Moses permitted us to write a document of dismissal and 
divorce her.” 


Jesus replied to them, “He wrote this command for you due to the 
hardness of your heart, 


but from the beginning God made them male and female.” 


‘For this reason a man will leave his father and his mother and be 
united to his wife, 


and the two of them will become one flesh." So they ate not two, but 
one flesh. 


Therefore, let no human separate what God has joined together.” 
In the house, his disciples asked him again about this, 


and he told them, “Everyone who divorces his wife and takes 
another commits adultery, 


۰ ۰ ۰ 4 
and if a woman divorces her husband and marries another, she 
commits adultery." 


Some people were bringing children to him so that he might touch 
them, but his disciples rebuked those who were bringing them. 


Jesus saw it and was displeased. “Let the children come to me and do 
not hinder them,” he told them. “For the kingdom of God belongs 
to such as these. 


1 “divorce her’: lit. ‘divorce’. 

2 See Genesis 1:27. 

3 Genesis 2:24. 

^ ‘marries another’: lit. ‘becomes anothers. 


> Some people’: lit. ۰ 
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Ch. 9 


50 Salt is good, but if salt should lose its flavor, how! will it be 
seasoned?” Have salt in you, and be at peace with one another." 


1 ‘how’: lit. ‘with what’. 


2 ‘seasoned’: lit. ‘made salty’. 
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Ch. 9 


231 


“Master,” John said to him, “We saw a man casting out devils in 
your name and we forbade him, because he did not belong to us.” 


Jesus said to them, “Do not forbid him, for there is no one who does 
miracles? in my name and can readily speak evil of me. 


So whoevet is not against you is for you. 


Everyone who will give you just a cup of water to drink, on account 
of your belonging to the Messiah,” truly I tell you, that person will 
not lose his or her reward. 


Anyone who causes one of these little ones who believe in me to 
stumble—it would be better for them if a donkey's millstone were 
put on their neck and they were thrown into the sea. 


If your hand causes you to stumble, cut it off. It is better for you to 
enter life maimed than to have two hands and go to hell, 


where ‘their worm does not die and their fire does not go out.” 


And if your foot causes you to stumble, cut it off. It is better for you 
to enter life crippled than to have two feet and end up’ in hell, 


where ‘their worm does not die and their fire does not go out.’ 


If your eye causes you to stumble, pluck it out. It is better for you to 
enter the kingdom of God with one eye than to have two eyes and 
end up in hell-fire,’ 


where ‘their worm does not die and their fire does not go out.’ 


For everything will be seasoned? with fire, and every sacrifice will be 
seasoned with salt. 


1 Master or "Teacher" lit. Rabbi’. 

? ‘miracles’: lit. ‘mighty (deeds)’. 

5 ‘on account of your belonging to the Messiah’: lit. ‘in the name that you are of the 
Messiah’. 

^ ‘hell’: lit. ‘gehenna’ (also in v. 45). 

> See Isaiah 66:24 (also in verses 46 and 48). 

6 “end up in’: lit. “fall into’ (also in v. 47). 

7 ‘hell-fire’: lit. ‘the gehenna of fire’. 


8 ‘seasoned’: lit. ‘salted’ (twice in v. 49). 
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Ch. 9 


At once, the child's father cried out, weeping, “I believe, my lord! 
Help my lack of belief." 


When Jesus saw that the people were hurrying and gathering around 
him, he rebuked the unclean spirit, saying to it, “Dumb and mute 
spirit, I order you, come out of him, and do not enter him again!" 


The devil screamed loudly. It tormented him and came out. Then the 
boy! became like a dead person, so that many were saying, “Не is 


dead.” 
But Jesus took him by the hand and raised him up. 


After Jesus had gone into the house, his disciples asked him privately, 
“Why could we not cast it out?” 


He told them, “This kind cannot come out by any means except 
fasting and prayer.” 


When he had gone out from there, they passed through Galilee, and 
he did not want anyone to know about him, 


because he was teaching his disciples. He said to them, “The Son of 
Man will be handed over into the hands of people, and they will kill 
him. And after he has been killed, on the third day he will rise.” 


But they did not understand the statement and were afraid to ask 
him. 


They came to Capernaum, and after they had entered the house, he 
asked them, “What were you discussing on the road among 
yourselves?" 


But they kept silent, because on the road they had been disputing 
with each other about who was the greatest among them. 


Sitting down, Jesus called the twelve and said to them, “Whoever 
wants to be first should be the last of all, and the servant of all." 


He took a child and set him in the middle. Lifting him up into his 
arms, he said to them, 


"Everyone who receives such a one as this child, in my name, 
teceives me. And whoever teceives me does not teceive me but the 
one who sent me." 


1 ‘the boy’: lit. ‘he’. 
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They asked him, *Why then do the scribes say that Elijah must come 
first?" 


He told them, “Elijah comes first, to prepare’ everything. And why is 
it written about the Son of Man that he will suffer greatly and be 
rejected? 


But I tell you, Elijah has come, and they did to him whatever they 
wished, just as it is written about him." 


When Jesus? came to the disciples, he saw a large crowd with them, 
and the scribes arguing with them. 


At once, the whole crowd saw him and was amazed. They ran to 
greet him. 


Then he asked the scribes, “Why are you arguing with them?" 


A man from the crowd answered him, “Teacher, I brought my son to 
you, because Һе? has a mute spirit. 


Whenever it overtakes him, it attacks him, so that he grinds his teeth 
and foams, and gets weak.“ I spoke to your disciples, that they might 
cast it out, but they could not.” 


Jesus replied to him, “O faithless generation! How long shall I be 
with you, and how long shall I put up with you? Bring him to me.” 


So they brought him to Jesus? When the spirit saw him, it attacked 
the boy^ immediately, and he fell on the ground, convulsing and 
foaming. 

Jesus asked his father, “How long has he been like this?" The man 
told him, “Ever since his childhood. 


It has often thrown him into the fire and into the water in order to 
destroy him. Anything you can do—help me and have mercy on me." 


“If you can believe," Jesus told him, “everything is possible for one 
who believes." 


1 ‘prepare’ or ‘restore’ (the term can have either meaning). 

? Jesus’: lit. ‘he’. 

5 ‘because he’ or ‘who’ (the expression can have either meaning in this context). 
^ “gets weak’: lit. “wastes away’ or ‘withers’. 

5 Jesus’: lit. Shim’. 


6 ‘the boy’: lit. ‘him’. 
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Ch. 9 


Chapter 9 


He told them, “Truly I tell you, there are some standing here who 
will not taste death before' they see the kingdom of God come with 
power.” 


After six days, Jesus led Cephas, James, and John and brought them 
up’ a high mountain by themselves, and he was transformed before 
their eyes. 


His clothing gleamed and became very white, like snow, whiter than 
humans on earth could whiten it." 


Elijah and Moses appeared to them, speaking with Jesus. 


Cephas said to Jesus,’ “Master, it is good for us to be here. Let us 
build three shelters—one for you, one for Moses, and one for 
Elijah." 

He did not know what he was saying, since they were afraid. 


Then a cloud appeared and overshadowed them, and there was a 
voice from the cloud that said, “This is my beloved Son. Listen to 
him." 


Suddenly, when the disciples looked, they saw no one with them, 
except Jesus, all alone. 


As they were coming down from the mountain, Jesus^ ordered them 
to tell no one what they had seen, until the Son of Man had risen 


from the dead. 


And they kept the statement’ to themselves, inquiring as to what this 
statement meant: “until he had risen from the dead.” 


! ‘before’ or ‘until’ (the expression may have either meaning in this context). 
2 ‘up’ or ‘up to’ (the expression may have either meaning in this context). 


3 ‘whiter than humans on earth could whiten it’: lit. ‘such that humans on earth are 
not able to whiten’. 


^ Jesus’: lit. ‘him’. 

5 ‘Master’ or "Teacher" lit. Rabbi’. 

6 Jesus’: lit. He’. 

7 ‘statement’ or ‘matter’ (twice in у. 10). 


8 ‘meant’: lit. ‘was’. 
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Ch. 8 


For everyone who wants to save their life! will lose it, and everyone 
who will lose their life for my sake and for the sake of my gospel, 
shall save it. 


For how will it help a person if they gain the whole world and forfeit 
their life, 


or what will a person give in exchange for their life? 


Anyone who is ashamed of me and my words in this sinful and 
adulterous generation, the Son of Man will also be ashamed of them 
when he comes in his Father's glory with his holy angels. 


1 life or ‘soul’ (twice in verse 35 and once each in verses 36 and 37; the term can 
mean ‘soul,’ ‘self,’ or life’). 
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Ch. 8 


Jesus! laid his hand on the blind man's? eyes again, and the man? was 
restored and saw everything clearly. 


Jesus! sent him to his house, saying, “Do not even go into the village, 
nor tell anyone in the village." 


Then Jesus and his disciples went out to the villages of Caesarea 
Philippi. On the road, he asked his disciples, “Who do people say 
that I am??? 


They said, “John the Baptist; others, Elijah; and others, one of the 
prophets.” 


Jesus said to them, “But who do you say that I am?" ° Simon replied 
to him, “You are the Messiah, Son of the living God.” 


And he admonished them sternly not to tell anyone about him. 


He began to teach them that the Son of Man would suffer greatly and 
be rejected by the elders and the chief priests and the scribes, and be 
killed, and rise after three days.’ 


He made the statement openly, but Cephas took him aside and began 
to rebuke him. 


Jesus? turned and looked at his disciples. He rebuked Simon, “Get 
behind me, Satan! For you are not thinking of God’s concerns but of 
human ones.” 


Jesus called to the crowds, along with his disciples, telling them, 
“Whoever wants to follow me should deny themselves, take up their 
cross, and follow me. 


1 Jesus’: lit. He’. 

2 ‘the blind man’s’: lit. ‘his’. 

3 ‘the man’: ‘he’. 

^ Jesus’: lit. ‘He’. 

5 Who do people say that I am’ or ‘What do people say about me, as to who I am’. 
6 Who do you say that Iam’ or What do you say about me, as to who I am’. 


7 ‘after three days’ or ‘on the third day’ (the Syriac expression can have either 
meaning). 

8 ‘Jesus’: lit. ‘He? 

° ‘For you are not thinking of God's concerns but of human ones’: lit. ‘you are not 


thinking of God but of humans’. 
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Ch. 8 


And he left them, getting up into the boat and going to the other 
side. 


They had forgotten to take bread, and they had only one loaf with 
them in the boat. 


He instructed them, “Watch out! Beware of the yeast of the Pharisees 
and the yeast of Herod." 


They discussed’ it with each other and said, “It is because we have no 


bread.” 


Jesus knew it, and said to them, “Why are you considering that you 
have no bread? Do you still not realize nor understand? You still 
have a hard heart.” 


You have eyes and do not see, and you have ears and do not hear, 
nor remember.? 


When I broke the five loaves for the 5000, how many big baskets full 
of fragments did you take up?" They said to him, “Twelve.” 


“And when I broke’ the seven for the 4000, how many round baskets 
full of fragments did you take up?” They said, “Seven.” 


“How is it,” he said to them, “that you still do not understand?" 


He came to Bethsaida and some people? brought to him a blind man, 
begging Jesus’ to touch him. 


Jesus’ grasped the blind man's hand and took him out of the village. 
He spat in the man's? eyes and laid his hand on him, asking him, 
“What do you see?" 


He looked and said, “I see people like trees, walking." 


1 “discussed”? or ‘reasoned about’ (the same term can have either sense). 
? Do you still have a hard heart?’ or “You still have a hard heart’. 


5 You still have a hard heart. You have eyes and do not see, and you have eats and 
do not heat, nor remember’ or ‘Do you still have a hard heart? Do you have eyes 
and do not see? And do you have ears and do not hear, nor remember? (these may 
be statements or questions). 


4 “when I broke’: lit. when’. 
5 ‘some people’: lit. ‘they’. 

6 Jesus’: lit. ‘him’. 

7 Jesus’: lit. ‘He’. 


8 ‘the man’s’: lit. ‘his’. 
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Ch. 8 


Chapter 8 


In those days, when there was a large crowd and nothing for them to 
eat, Jesus' called his disciples and said to them, 


“I have compassion on this crowd, since they have stayed with me 
for three days and they have nothing to eat. 


If I send them away to their homes hungry,” they will faint on the 
way, for some of them have traveled from a great distance." 


His disciples said to him, “Where can anyone get bread here in the 
wilderness to satisfy all these people?" 


He asked them, “How many loaves of bread do you have?” They told 
him “Seven.” 


He ordered the crowds to sit on the ground to eat." Then he took the 
seven loaves of bread, pronounced a blessing, and broke them. He 
gave them to his disciples to set out, and they set them before the 
crowds. 


There were a few fish, and he also blessed them and told his disciples 
to set them out. 


They ate and were satisfied. Then they picked up seven round baskets 
of leftover fragments. 


There were about fout thousand people who ate. 


Jesus? dismissed them, then immediately got up into the boat with his 
disciples and went to the land of Dalmanutha. 


The Phatisees came out and began questioning him. They were 
asking him for a sign from heaven, testing him. 


Jesus? groaned in his spirit, saying, “Why does this generation request 
a sign? Truly I tell you, no sign will be given to this generation." 


1 Jesus’: lit. He’. 

2 ‘hungry’: lit. ‘fasting’ 

5 ‘sit on the ground to eat’: lit. ‘recline on the ground’. 
^ ‘told his disciples’: lit. ‘said’. 


> Jesus’: lit. “He’. 


6 Jesus’: lit. He’. 
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Ch. 7 


At once, the man's! ears were opened, the bond holding his tongue 
was loosened, and he spoke plainly. 


Jesus? warned them not to tell anyone, but the more he warned them, 
the more they told about it. 


They were greatly amazed, saying, “He does everything well; he 
makes the deaf to hear and the speechless to talk." 


1 the man’s’: lit. ‘his’. 


2 Jesus’: lit. He’. 
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Ch. 7 


Jesus got up from there and came to the region of Tyre and Sidon. 
He went into a house and did not want anyone to know about him, 
but he could not hide. 


For a woman whose daughter had an unclean spirit heard about him 
immediately. She came and fell at Jesus" feet. 


The woman happened to be a pagan from Syrian Phoenicia. She 
begged him to cast the demon out of her daughter. 


“Let the children eat their fill first,” he told her. “For it is not good to 
take the children’s bread and throw it to the dogs.” 


“Yes, sir,” she answered him. “Even dogs under the tables eat the 
children’s crumbs.” 


Jesus said to her, “Go; because of this reply the demon has gone out 
of your daughter.” 


She went to her house and found her daughter lying in bed, and her 
demon had gone out of her. 


Then Jesus went out of the region of Tyre and Sidon and came to the 
Sea of Galilee, into the region of the Ten Cities.” 


They brought to him a man who was deaf and mute, begging him to 
lay his hand on the man.* 


Jesus’ drew him aside from the crowd alone. Putting his fingers in the 
man’s ears,’ he spat and touched the man’s tongue.’ 


Gazing into heaven," with a sigh Jesus’ said to him, “Be opened!" 


1 Jesus”: lit. ‘his’. 

2 Sit’: lit. My lord’. 

3 ‘the Ten Cities’: i.e. the Decapolis. 

^ ‘the man": lit. ‘him’. 

5 Jesus’: lit. He’. 

6 ‘the man’s ears’: lit. ‘his ears’. 

7 ‘the man’s tongue’: lit. ‘his tongue’. 

8 nto heaven’ or ‘into the sky’ (the term can mean ‘sky/heavens’ in a literal sense 
or ‘heaven’ in a more transcendent sense). 


? Jesus’: lit. ‘he’. 
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Ch. 7 


For Moses said, ‘Honor your father and your mother," and ‘whoever 
curses father and mother shall surely die.” 


But you say, ‘If a man shall tell his father or his mother, “Whatever 
you would have gained from me has become my offering to God.” 


Then, you do not let him do anything for his father or his mother. 


You throw aside God's wotd for the sake of your tradition that you 
have passed down. And you do many things like this." 


Jesus called the whole crowd and said to them, “All of you, listen to 
me, and understand! 


Nothing that is outside a person and goes inside them can defile 
them. Rather, it is what comes out of a person that defiles them. 


Whoever has ears to hear, let them hear." 


When Jesus went into the house because of the crowd, his disciples 
asked him about that parable. 


“Are you so dull?" he said to them. “Do you not know that anything 
entering a person from outside cannot defile them, 


because it does not enter their heart but their stomach, and gets 
expelled as waste, thereby purifying all the food?* 


But it is what comes out of a person that defiles the person. 


For from within, from a person's heart, proceed evil thoughts, 
adultery, fornication, stealing, murder, 


greed, wickedness, deceit, lewdness, envy, blasphemy, arrogance, and 
foolishness; 


all these evils come from within and defile a person.” 


! Exodus 20:12; Deuteronomy 5:16. 

? Exodus 21:17; Leviticus 20:9. 

3 Whatever you would have gained from me has become my offering to God’: lit. 
‘My offering (in Syr. qurban ог qorban) is anything you would gain from me’. 

^ “as waste, thereby purifying all the food’: lit. ‘with the waste that purifies all the 
food’. 
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Ch. 7 


Chapter 7 


Pharisees and scribes who had come from Jerusalem gathered around 
Jesus. 


They saw some of his disciples eating food' with unwashed hands 
and reprimanded them. 


For all the Jews and the Pharisees do not eat unless their hands are 
carefully washed, since they hold to the tradition of the elders. 


Even coming from the market, they do not eat unless they bathe.” 
They have also undertaken the observance of many other 
traditions —the washing" of cups, pots, brass utensils, and beds.” 


The scribes and Pharisees asked Jesus,’ ‘Why is it that your disciples 
do not conduct themselves according to the tradition of the elders, 
eating food with unwashed hands instead?" 


He said to them, “Isaiah the prophet prophesied rightly about you, 
you hypocrites! As it is written, “This people honors me with their 
lips, but their hearts are very far from me. 


They revere me in vain; they teach the doctrines of human 
commandments.” 


For you have abandoned God's commandment and hold to human 
tradition—the washing of cups, and pots, and many things like 
these." 


He said to them, “You have neatly disobeyed God's commandment 
in order to establish your tradition! 


1 ооа”: lit. ‘bread’ (also in v. 5). 

? ‘bathe’ or ‘immerse/baptize’ (the term is used for ceremonial washing and 
baptism). 

5 *traditions*: lit. ‘things’. 

4 ‘washing?’ or ‘immersing/baptizing’ (also in v. 8; the term is used for ceremonial 
washing and baptism; it is distinct from that used for hand-washing in verses 2—3). 


> ‘beds’ or ‘biers’, i.e. the beds or litters of the deceased (the term may have either 
meaning). 


6 Jesus’: lit. ‘him’. 


7 Isaiah 29:13. 
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Ch. 6 


They ran throughout that country! and began to bring those who 
were ill, carrying them on mats to wherever they heard he was. 


Wherever he entered villages or cities, they would lay the sick in the 
streets, asking him if they might touch even the edge of his robe; and 
all who touched him were healed. 


1 country’ or ‘and’. 
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Ch. 6 


He took the five loaves of bread and the two fish and looked up 
towards the sky. He pronounced a blessing, broke the bread, and 
gave it to his disciples to set before the people. He also divided the 
two fish among them all. 


They all ate and were satisfied. 


Then they took up twelve big baskets full of fragments, and some of 
the fish. 


The men who ate the bread were five thousand. 


At once he made his disciples get into the boat and go ahead of him 
to Bethsaida on the other side, while he dismissed the crowds. 


After dismissing the crowds, he went to a mountain alone to pray. 


When evening came, the boat was in the middle of the lake, and he 
was alone on land. 


He saw them struggling to row, for the wind was against them. 
During the fourth watch of the night Jesus came to them, walking on 
the water. He wanted to pass them by, 


but they saw him walking on the water. They thought he was a 
phantom, and they cried out, 


for they had all seen him and were afraid. But he spoke with them at 
once, saying to them, “Таке courage! It is I; do not be afraid." 


Then he got into the boat with them and the wind stopped. They 
wete very amazed and marveled within themselves, 


for they had not understood about the bread, since their hearts were 
hard.” 


Once they had crossed to the other side, they came to the land of 
Gennesaret.’ 


After they got out of the boat, the inhabitants recognized him 
immediately. 


€ 


! “up towards the sky’ or ‘up to heaven’ (the term can mean 'sky/heavens' in a 


literal sense or ‘heaven’ in a more transcendent sense). 


2 ‘hard’ or ‘dense’ (the term can have either sense, with different metaphorical 
meanings). 


3 “Gennesaret’: lit. ۰ 
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Ch. 6 


“Come,” he told them. “Let us go to the wilderness alone, and rest a 
little." For many people kept coming and going, so that they did not 
even have the chance to eat. 


Then they went in a boat to a deserted place alone. 


Many saw them going and recognized them. From all the cities, they 
ran there on land ahead of them. 


Jesus came out and saw the large crowds. He had compassion on 
them, for they were like sheep without a shepherd, and he began to 
teach them many things. 


When it became late, his disciples came to him and said to him, “This 
و1‎ a deserted place and the time is late. 


“Dismiss the people’ to go to the surrounding farms and villages and 
buy food" for themselves, since they have nothing to eat.” 


But he told them, “You give them something to eat.” They said to 


him, “Shall we go and spend 200 denarii on bread and give it to 
them to eat?" 


Jesus? said to them, “Go and see how many loaves of bread you have 
here.” After they found out,’ they told him, “Five loaves of bread and 
two fish.” 


Then he ordered the disciples’ to have everyone sit down to eat" in 
groups on the grass. 


So they sat down to eat in groups of hundreds and fifties. 


! ‘the people’: lit. ‘them’. 
2 ооа”: lit. ‘bread’. 
5 “to eat’: lit. ‘to chew on’ (twice in v. 37). 


4 ‘denarii’: plural of denarius; a denarius is a Roman silver coin, roughly equivalent 
to a workman’s daily wage. 


5 Jesus’: lit. “He’. 
6 “found out’: ‘had seen’. 
7 ‘the disciples’: lit. ‘them’. 


8 ‘sit down to eat’: lit. ‘recline’ (also in v. 40). 
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Ch. 6 


A special day occurred, when Herod gave a banquet on his birthday 
for his high officials, military commanders,' and the leading men of 
Galilee. 


Herodias’ daughter came in and danced, pleasing Herod and the 
guests seated with him. “Ask me for anything you wish,” the king 
told the girl. *And I will give it to you." 


And he swore to her, “I will give you anything you ask, up to half my 
kingdom." 

She went out and said to her mother, “What shall I ask for?" Her 
mother’ said to her, “The head of John the Baptist." 


At once, the girl’ went eagerly" in to the king, telling him, “I want you 
to give me tight now the head of John the Baptist on a dish." 


The king was very grieved, but because of the oaths and the guests, 
he did not want to refuse her. 


Instead, the king sent the executioner at once, ordering him to bring 
the head of John. The executioner’? went and beheaded John in 
prison. 


He brought it on a dish and gave it to the girl, and the girl gave it to 
her mother. 


John's^ disciples heard of this. They came, took away his corpse, and 
put it in a tomb. 


The apostles gathered around Jesus, telling him everything they had 
done and everything they had taught. 


1 ‘military commanders’: lit. ‘chiliarchs’. Originally the Greek ‘commander of a 
thousand’, the term came to be used generally of high-ranking military 
commanders. 


2 Нег mother’: ‘She’. 

5 ‘the girl’: lit. ‘she’. 

^ ‘eagerly’ or ‘diligently’ or ‘carefully’ (the word may have any of these meanings in 
this context). 

5 "The executioner’: lit. He. 

6 John’s’: lit. ‘His’. 
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Ch. 6 


The disciples! went out and preached that people should repent. 


They cast out many devils and anointed many sick people with oil 
and healed them. 


King Herod heard about Jesus, for his name had become known.’ 
“John the Baptist has risen from the dead," he said. “That is why 
miracles! are being done by him.” 


Others were saying, “He is Elijah,” and others, “He is a prophet, like 
one of the prophets of old."* 


But when Herod heard it, he said, “John, whose head I cut off, has 
risen from the dead." 


Herod had sent to have John arrested? and bound him in prison, 
because of Herodias, his brother Philip's wife, whom he had 
married. 


For John kept telling Herod, “It is not lawful for you to marry’ yout 
brother’s wife.” 


Herodias threatened John? and wanted to kill him, but she could not, 


since Herod was afraid of him, because he knew that John was a 
righteous and holy man. Herod’ protected him; he heard John 
regarding many things and obeyed,” listening to him gladly. 


! ‘The disciples’: ‘They’. 

2 ‘known’ or ‘known to him’ (the expression can have either meaning). 
5 ‘miracles’: lit. “mighty (deeds). 

4 ‘the prophets of old’: lit. ‘the prophets’. 

> ‘sent to have John arrested’: lit. ‘sent (and) arrested John’. 

6 ‘married’: lit. ‘taken’. 

7 ‘marry’: lit. ‘take’. 

8 John’: lit. ‘him’. 

° Herod’: lit. He’. 

10 “obeyed”: lit. ‘did’. 
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Ch. 6 


Chapter 6 


Jesus! left there and went to his town, and his disciples followed him. 


When the Sabbath came, he started teaching in the synagogue, and 
many who heatd him were amazed and said, Where did this man get 
these things? What sort of wisdom has been given to him, so that 
such miracles would be occurring through him? 


Is this not the carpenter, Mary’s son, the brother of James, Joses, 
Judas, and Simon? Are his sisters not here with us?" And they were 
offended at him. 


Jesus told them, “No prophet is subject to dishonor except in his 
own town, among his brothers and sisters, and in his own house.” 


He was unable to do even one miracle? there, except for laying his 
hands on a few sick people and healing them; 


he was amazed at their lack of faith. Then he went around teaching in 
the villages. 


He called the twelve’ and began sending them out two by two, giving 
them authority to drive out unclean spirits. 


He instructed them not to take anything for the journey? except a 
staff —no bag, no bread, no brass in their pouches, 


and to wear sandals, but not to put on two tunics. 


He told them, “Whatever house you enter, stay there until you leave 
that place. 


As for anyone who will not receive you or listen to you—when you 
leave that place, shake the dust off the bottom of your feet as a 
testimony against them. Truly I tell you, on the day of judgment it 
will be more tolerable for Sodom and Gomorrah than for that city." 


1 Jesus’: lit. He’. 

2 ‘miracles’: lit. “mighty (deeds)’. 
3 ‘miracle’: lit. ‘mighty (deed)’. 

^ the twelve’: lit. ‘his twelve’. 


5 journey or way/road' (the term can have either meaning). 
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Ch. 5 


Jesus heard the message and told the synagogue ruler, “Do not be 
afraid; just believe." 


He let no one go with him, except Simon Cephas, James, and James? 
brother John. 


They went to the synagogue tuler's house, and Jesus saw the people 
making a commotion, weeping and wailing. 
He went in and asked them, “Why are you making a commotion and 


weeping? The girl has not died, but is asleep." 


And they laughed at him. After he put them all out, he brought the 
girl's father and mother, along with the disciples? who were with him, 
and he went into the place where the girl was lying. 


He took the girl by the hand and said to her, “Girl, get up." 


Immediately, the girl got up and started walking around, for she was 
twelve years old. And they were uttetly amazed. 


He instructed them sternly not to let anyone know’ about this, and 
told them to give her something to eat. 


1 Jesus’: lit. ‘he’. 
2 ‘the disciples’: lit. ‘those’. 


3 ‘not to let anyone know’: lit. ‘that no one should know’. 
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Ch. 5 


and begged earnestly of him, saying, “My daughter is sick. Come, 
place your hand on her, and she will be made well and live.” 


Jesus went with him. A large crowd followed him closely, pressing in 
on him. 


Now there was a cettain woman who had experienced" a flow of 
blood for twelve yeats. 


She had suffered greatly under the care of many doctors,’ spending 
everything she had. Yet she had not been helped at all and only got 


4 
worse. 


When she heard about Jesus, she came up behind him in the press of 
the crowd and touched his cloak, 


for she said to herself, “Even if I touch his cloak, I will live.” 


At once her bleeding stopped’ and she felt in her body that she had 
been healed of her ailment. 


Jesus instantly knew within himself that power had gone out of him, 
so he turned to the crowd, saying, “Who touched my clothes?" 


His disciples said to him, “You see the crowds pressing in on you 
> P g y 2 
and you ask, ‘Who touched me"? 


He kept looking around to see who had done this. 


The woman, frightened and trembling because she knew what had 
happened to her, came and fell before him, telling him the whole 
truth. 


“My daughter,” he told her. “Your faith has saved you. Go in peace, 
and be healed of your ailment.” 


While he was speaking, people’ came from the synagogue leadet’s 
house and said, “Your daughter is dead. Why bother the Teacher 
anymore?" 


1 live’ or ‘be saved’ (the word may have either meaning; also in v. 28). 
2 “who had experienced’: lit. who had been in’. 
3 ‘under the care of many doctors’: lit. ander many doctors." 
^ ‘and only got worse’: lit. but was afflicted even more.’ 
> ‘said to herself": lit. ‘said’. 
> 


5 her bleeding stopped": lit. ‘the source of her bleeding dried up’. 
7 ‘people’: lit. ‘they’. 
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Ch. 5 


He permitted them, so the unclean spirits came out and entered the 
pigs. The herd ran to a cliff and fell into the sea, about 2000 of them, 
and they drowned in the water. 


The ones who were feeding them fled, telling about it in the city and 
in the villages, and the inhabitants! came out to see what had 


happened. 


They came to Jesus and saw the man who had the legion of devils in 
him, clothed, sober, and sitting down; and they were afraid. 


They who had seen it reported to the people? what had happened to 
the man who had the devils, and also about the pigs. 


Then they began begging Jesus’ to go away from their vicinity. 
As he got into the boat, the man who had the devils begged to go 


with him, 
but Jesus? did not let him. Instead, he told him, *Go home to your 


people and report to them what the Lord has done for you, and that 
he has shown you metcy." 


The man went and began proclaiming throughout the Ten Cities’ 
what Jesus had done for him, and they were all amazed. 


After Jesus had crossed to the other side in the boat, great crowds 
gathered to him again, while he was beside the lake. 


One of the synagogue leaders came, named Jairus. Seeing Jesus,” he 
fell down at his feet 


1 “The inhabitants’: lit. "They". 

2 ‘the man who had the legion of devils in him, clothed, sober, and sitting down’: 
lit. ‘the one who had the devils, he who had the legion in him, clothed, sober, and 
sitting down’. 

5 ‘the people’: lit. ‘them’. 

^ Jesus’: lit. Shim’. 

> Jesus’: ‘he’. 

6 “The man’: lit. He. 

7 the Ten Cities’: ie. the Decapolis. 


8 Jesus’: lit. ‘him’. 
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Ch. 5 


Chapter 5 


Jesus! got to the other side, to the country of the Gadarenes. 


When he got out of the boat, a man from the cemetery” who had an 
unclean spirit in him met him. 


The man? used to live in the cemetery. No one could bind him with 
chains, 


for every time he was tied up with shackles and chains, he would 
smash the chains and break the shackles. No one could restrain him. 


Night and day, he always used to stay in the cemetery and in the 
mountains, calling out and wounding himself with stones. 


When he saw Jesus at a distance, he ran to him and worshiped him,” 


crying out in a loud voice, “What do you have to do with me,’ Jesus, 
Son of the most high God? I implore you by God not to torment 
me!” 


For Jesus^ had said to him, “Come out of the man, unclean spirit!” 


Jesus asked him, “What is your name?” “Legion is our name,” he 
said. “For we are many." 


He kept begging Jesus’ repeatedly! not to send him out of the 
countty. 


On the hillside’ nearby there was a large herd of pigs feeding. 


Those devils begged him, “Send us to those pigs, so that we may 
enter them.” 


1 Jesus’: lit. He’. 

2 ‘cemetery’: lit. ‘place of the tombs’ (also in verses 3 and 5). 

3 ‘The man’: lit. He’. 

^ he ran to him and worshiped him": lit. ‘he ran and worshiped’. 

5 What do you have to do with me’: lit. What is there between you and me’. 
6 Jesus’: lit. ‘He’ (also in v. 9). 

7 Jesus’: lit. ‘him’. 

Š ‘repeatedly’ or ‘earnestly’ (the term can have either meaning). 


۶ ‘on the hillside nearby’ or ‘near the mountain’ (the expression can have either 
meaning). 
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Ch. 4 


He would not speak with them apart from using parables. But he 
explained everything to his disciples privately. 


He said to them that day, in the evening, “Let us cross over to the 
othet side." 


They left! the crowds and brought him in the boat, just as he was. 
There were also other boats with them. 


A great storm and a wind came up. The waves were falling into the 
boat so that it was neatly filled up. 


Jesus was asleep on a cushion in the stern of the boat. The disciples 
came and roused him, saying to him, “Master, do you not care that 
we ate perishing?" 

He got up and rebuked the wind, telling the sea, “Stop, be still!" The 
wind stopped, and there was a great quiet.’ 


He said to them, “Why are you so fearful? Why is there no faith in 
you?" 


They were very afraid and were saying to one another, “Who is this, 
that the winds and the sea are obedient to him?" 


۱ "left or ‘dismissed’ (the word can have either meaning). 
2 ‘The disciples’: lit. ‘They’. 
5 Master’: in Syr. Rabban (i.e. ‘our rabbi’). 


^ “quiet” or ‘calm’. 
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Ch. 4 


If anyone has ears to hear, let them hear." 


“Pay heed to what you hear,” he told them. “With the measure you 
use, it will be measured to you, and more will be given to you who 
heat. 


For to the one who has, it will be given, and whoever does not have, 
even what they have will be taken away from them." 


Then he said, “Such is the kingdom of God: it is like a man who casts 
seed on the ground. 


He sleeps and rises by night and by day, while the seed grows and the 
plant! gets long, though he is unaware of it.” 


For the ground produces fruit for him —first the stalk, then the ear, 
and at last the full grain of wheat in the ear. 


And when the fruit is ripe, the sickle comes immediately, because the 
harvest is ready.” 


Then he said, “To what shall we compare the kingdom of God, and 
by what parable’ shall we depict it? 


It is like a mustard seed? when sown on the earth, it is the smallest of 
all the seeds on the earth, 


but after it is sown, it comes up and becomes the largest of all the 
herbs, producing great branches, so that the birds? can perch in its 
shade.” 


Jesus was speaking with them using parables’ like these, parables such 
as they were able to hear." 


! “the plant’: lit. ‘it’. 
2 ‘though he is unaware of it’ or ‘though he does not know how’ (the verb may 


have either sense). 


5 ‘the ground produces fruit for him’ or ‘the ground produces fruit’ (the function of 
the pronoun is ambiguous). 


^ ‘parable’: in Syr. ۵۰ 

5 ‘mustard seed’: lit. ‘grain of mustard’. 

6 ‘birds’: lit. bird’. 

7 parables’: in Syr. mathlé (twice in v. 33). 


8 Jesus was speaking with them using parables like these, parables such as they 
were able to hear’ or ‘Jesus was speaking with them in parables, using parables like 
these, such as they were able to hear’. 
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Ch. 4 


so that ‘they will continue to see and will not see, and they will 
continue to hear! and will not understand, lest they turn back and 


2222 


their sins be forgiven them. 


“Do you not understand this parable?” Jesus said to them. “How will 
you understand any of the parables? 


The sower who sowed, sowed the word. 


Those beside the path are the ones who have the word sown in 
them,’ but once they have heard it, Satan comes immediately and 
takes away the word that was sown in their hearts. 


Those that were sown on rock are the ones who accept the word 
with joy immediately after they have heard it,’ 


but they have no root in themselves and last a short time. When 
trouble or persecution occurs because of the word, they soon 
stumble. 


Those that are sown among thorns are the ones who have heard the 
wotd, 


but the concern for this world, the deceitfulness of wealth, and all 
sorts of other desires come in and choke the word, and it is fruitless. 


Those that were sown on good dirt are the ones who hear the wotd, 
receive it, and yield fruit—thirty times, sixty times, and a hundred 


»5 


times what was sown. 


He said to them, “Is a lamp brought in^ to be put under a bushel or 
under a bed? Is it not to be put on a lampstand? 


For nothing is hidden that will not be disclosed, nor anything in 
hiding that is not disclosed. 


! “hey will continue to see and will not see, and they will continue to hear’: lit. 
‘seeing, they will see and will not see, and hearing, they will hear’. 


? see Isaiah 6:9, 10. 
3 “who have Һе word sown in them": lit. in whom the word is sown’. 


^ “who accept the word with joy immediately after they have heard it’: lit. “who, 
once they have heard the word, accept it with joy immediately’. 


5 ‘thirty times, sixty times, and a hundred times what was sown’: lit. ‘by thirties, by 
sixties, and by a hundred’. 


6 Ts a lamp brought in’: lit. ‘Does a lamp come in’. 


25 


I2 


13 


14 
15 


16 


17 


18 


19 


20 


2I 


2:2, 


I2 


13 


14 


15 


16 


17 


18 


19 


20 


21 


9 


TCR Y ول‎ EY M 90 92 ول‎ деке `— ET = 


ç a s woos sS зо uh Las í 
oo de Hál Ue I’ oS bul ہک‎ Woot دا‎ 
+ باو‎ ША 


$ 4 
vp ISS oss Boi 


ә ЈА جوم‎ Ls; س ئى‎ ў 54. е! e “5; el eS 


оёз я NSN ә АА И Й شا‎ «ааз 


Ww Я 54 qae Бод “5; део‏ ئى ;15 JASS esa‏ مسا 
oS adv оэ‏ 

si L el loo’ Lo : a est. |. oor Qin |; ду. yoo NX o 
SNS “5 JASS شید‎ ۳ 

ЛКЫ эзел} ald ail SS Sif 1585 Му aldo 

Sk JN seul و‎ loo BP х; аә ‘Le, Ым, ҳо 
Lod НЕ Í, JASS oN ain 

CED‏ ;545 99 اوح فک d‏ ئى E aay‏ ةصفح 
»نوخب Ко “М5 ШЕ‏ ەاا + 

ER‏ حوم. حفا از Leta‏ تاشد fe‏ تام of‏ اش 
کنضا: لا Neg Uber‏ متا تشاک 


ell As Wo Boon Joo ТА JA NS |, Ad pee e KS. هت‎ 


24 


Ch. 4 


Chapter 4 


Jesus! began teaching again by the lake. Large crowds gathered 
around him so that he got up and sat in a boat on the lake, while the 
whole crowd stood on land by the lake. 


He taught them much in parables,” and in his teaching he said, 
“Listen: behold, a sowet went out to sow. 


As he sowed, some seed" fell beside the path, and the birds came 
down and ate it. 


Some fell on rock, where there was not much dirt. It sprouted quickly 
because the dirt was not deep, 


but when the sun came up it was scorched, and it dried up because 
there was no root. 


Some fell among thorns, and the thorns came up and choked it, and 
it yielded no produce. 


Some fell on good dirt. It came up and grew, yielding produce— 
some thirty, some sixty, and some a hundred times what was sown.” 


And he said, “Whoever has eats to hear, let them hear." 


When they were alone, those who wete with him together with his 
twelve asked him about that parable.” 


Jesus told them, “The ability to know the mystery of the kingdom of 
God is given to you, but to outsiders everything comes in parables, 


1 Jesus”: lit. He’. 

2 parables’: in Syr. wathlê (also in verses 11 and 13). 

3 ‘some seed’: lit. ‘some’. 

4 а hundred times what was sown’: lit. ‘a hundred times’. 


> ‘parable’: in Syr. mathla (also in v. 13). 
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Ch. 5 


Truly I tell you, all the sins and blasphemies that people commit! will 
be forgiven them, 


but whoever blasphemes against the Holy Spirit will never have 
forgiveness. Instead, they will be liable to eternal judgment." 


B B 2 B ۰ m B 
He said this because” they were saying, “There is an unclean spirit in 
him.” 


His mother and his brothers came and stood outside. They sent a 
message, calling him out to them. 


The crowd was sitting around him, and they told him, “Look, your 
mother and your brothers are outside, seeking you.” 


Jesus answered them, “Who is my mother, and who are my 
brothers?” 


He looked at those sitting near him and said, “Look, my mother; and 
look, my brothers. 


For everyone who does the will of God is my brother and my sister 
and my mother.” 


1 commit’: lit. blaspheme’. 


2 ‘He said this because’: lit. ‘Because’. 
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Ch. 5 


He went up on a mountain' and called the ones that he wanted. They 
came to him, 


and he chose twelve that they might be with him, and he might send 
them to preach, 


and to have authority to heal sicknesses and cast out demons. 
He gave Simon the name Cephas; 


and to James the son of Zebedee and John the brother of James he 
assigned the name, Sons of Regesh’ (that is, Sons of Thunder); 


and Andrew, and Philip and Bartholomew, and Matthew, and 
Thomas, and James son of Alphaeus, and Thaddaeus, and Simon the 
Canaanite, 


and Judas Iscariot, who betrayed him. They came to the house, 
and crowds gathered again so that they could not even eat 


His relatives heard about it and they went out to take charge of him, 
for they were saying, “He is out of his mind." 


The scribes who had come down from Jerusalem were saying, 
"Beelzebub is in him, and he casts out demons by the prince of 
demons." 


Jesus called them and spoke to them in parables:* “How can Satan 
cast out Satan? 


If a kingdom is divided against itself, the kingdom cannot stand, 
and if a house is divided against itself, the house cannot stand. 


If Satan rose up against himself and was divided, he could not stand; 
instead, it would be his end. 


No one can enter a strong man’s house and plunder his goods, unless 
he first ties up the strong man and then robs his house. 


1 “оп a mountain’ or ‘to a mountain’ (the expression can have either meaning). 


2 The meaning of the term reges? in this context is uncertain. Reges? does not mean 
‘thunder’ in known Hebrew and Aramaic texts, and modern scholarship has not 
been able to explain the narrator’s translation (‘thunder’) with any great confidence. 


3 ‘not even eat”: lit. ‘not eat bread’. 


^ ‘parables’: in Syr. ۰ 


19 


13 


14 


I5 
16 


17 


18 


19 


20 


2I 


22 


25 


24 
25 


26 


27 


13 


14 


I5 


16 


17 


18 


19 


20 


21 


22 


25 


24 


25 


26 


27 


Ses, 51% By XÍ | oe Шом. 05 
СЕ ای‎ узо ‚ох وهی‎ са), Ее 
4 72 < А 6 m 
«Jess هتقعم,‎ outs ао}; AMA (900099 
ТЕ Laa CEFA AS AO 
4 4 «у А А 

ке V فم‎ изо е; اه هی‎ Cia КЕТ S cel 
sos} їз „ооб ans dis 

р ? < К 
— за ало solo „Ко aol So NT CRT انوا هی‎ 5 

И y 
Jeu озод о КС „езд 
9 У 9 7 4 
IMRAN 5 + اححفده‎ ۶ о ‚о со KES 
D y 4 
salad Lad ooo cousins ولا‎ ША] wool ختقا‎ amish! 
9 

ooo و‎ d ооо ecl cul. 20d aoo ilz] амюло 
› аб» 

4 P < Y- 
c5 Nl ља RSS ovo ciel QNS ко! cos exl EES 


E OSS fü فا‎ 


lo ANS а 55 معا‎ | XSL sda МА هن‎ Дә |] 
m 

Јад. о IS S vidis [| T MSN әдә SS ھا‎ RE 

ekz Ш مک کصفم.‎ f АЫ aper که‎ pad Hike. có Që 


2 
„© 


Ж 9‏ ?< < و 
seca bso So dao Lua aA. Sosy va LA SO ai |)‏ ال 
oS edo jad Lats plod‏ 855 


18 


Ch. 3 


Chapter 5 


Jesus went into the synagogue again, and a man was there whose 
hand was withered. 


They were watching Jesus, so as to accuse him if he were to heal the 
man’ on the Sabbath. 


He said to the man whose hand was withered, "Stand up in the 
middle." 


He also said to them, “Is it lawful on the Sabbath to do what is good 
or what is evil, to save a life or destroy it?" But they kept silent. 


He glared at them with anger, grieving due to their hardness of heart. 
"Stretch out your hand,” he said to the man. He stretched it out, and 
his hand became straight. 


At once the Phatisees and the Herodians went out and conferred 
together about him regarding how they might destroy him. 


Jesus went with his disciples to the lake, and a great many people 
from Galilee joined him, along with people from Judaea,’ 


from Jerusalem, from Edom, from beyond the Jordan, from Tyre, 
and from Sidon. Great crowds came to him because they had heard 
about all that he was doing. 


On account of the crowds, he told his disciples to bring him a boat, 
so that he would not be mobbed,* 


since he was healing so many that they were falling on him in order 
to touch him. 


When those who were wounded with unclean spirits? saw him, they 
would fall down and cty out, *You are the Son of God!" 


But he would admonish them very sternly not to make him known. 


1 Jesus’: lit. ‘him’. 

2 ‘the man": lit. ‘him’. 

5 ‘along with people from Judaea": lit. “and from Judaea". 

4 ‘mobbed’: lit. *pressed/crowded'". 

> “who were wounded with unclean spirits’: lit. ‘who had the wounds of unclean 


spirits’. 
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Ch. 2 


The Pharisees said to him, “See what they are doing on the 
Sabbath— what is not lawful!" 


Jesus said to them, “Have you never read what David and those with 
him did when they were in need and hungry, 


how he entered God’s house when Abiathar was chief priest, and ate 
the bread of the table of the Lord, which was not lawful for anyone 
to eat, except for the priests? And he also gave it to those who were 
with him.” 


“The Sabbath was created for the sake of people,” he told them, “and 
not people for the sake of the Sabbath. 


Therefore, the Son of Man is lord’ even of the Sabbath.” 


1 Jord’ or ‘master’. 


rs 


24 


25 


26 


27 


28 


24 


25 


26 


27 


28 


„МХА ولا‎ әрә ЈМ {эх Ше op Mis که‎ і م‎ 

— SN. col is TE REN lis СФЕ poss لا‎ мад yoo сю оо 
105.40 оё RC 

ese 95 Ls Xo PEs ود‎ 4! L5 OSG oN AS SS BALD ж 
او لان‎ soto SA. GU SAIS. BSS ولا‎ оё 85! Ц; 
.обо ona y 

LAS Lass Joo, Yo ACA EC NAS RE EGER wold م‎ 


4 < 2 
DP nS ал; 5اه‎ “459 °° ON wo 


14 


Ch. 2 


Jesus! went out again to the lake. The whole crowd kept coming to 
him and he would teach them. 


As he went on, he saw Levi, the son of Alphaeus sitting in a tax 
booth. “Follow me,” he told him, and he got up and followed him. 


While he was sitting to eat in Levi’s* house, many tax collectors and 
sinners sat with Jesus and his disciples, for many had соте, and they 
followed him. 


When the scribes and Pharisees saw that he was eating with tax 
collectors and sinners, they said to his disciples, “Why does he eat 
and drink with tax collectors and sinners?” 


When Jesus heard, he said to them, “It is not the healthy who have 
need of a healer, but those who ate sick. For I have not come to call 
the righteous, but sinners.” 


Now John’s disciples and the Pharisees were fasting. They came and 
said to Jesus,’ “Why do John’s disciples and those of the Pharisees 
fast, and your own disciples do not fast?" 


Jesus told them, “Can the guests of the wedding feast fast while the 
bridegroom is with them? No. 


But the days shall come when the bridegroom will be taken away 
from them. Then, on that day, they will fast. 


No one puts a new patch of cloth and sews it on an old piece of 
clothing, or the new will pull away from the old’ and the rip will get 
bigger. 


Nor does anyone put new wine into old skins, or the wine will burst 
the skins, the skins will be destroyed, and the wine will pour out. 
Instead, they put new wine into new wineskins.” 


While Jesus was going through the wheat fields' on the Sabbath, his 
disciples were walking along, plucking ears of wheat. 


1 Jesus’: lit. ‘He’. 
2 Tevi’s: lit. ‘his’. 


3 “for many had соте”: lit. “for there were many’. 
y y 


^ Jesus’: lit. ‘him’. 
5 or the new will pull away from the old": lit. ‘lest the fullness of the new take away 
from the old". 
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Ch. 2 


Chapter 2 


Jesus entered Capernaum again after a few days. When they heard 
that he was at home, 


so many gathered that the house” could not hold them, not even in 
front of the door, and he was speaking the word with them. 


People? came to him and brought to him a paralytic, carried between 
four of them. 


Since they could not get near him due to the crowd, they went up to 
the roof, removed the covering over the place where Jesus was, and 
lowered the bed on which the paralytic was lying. 


When Jesus saw their faith, he said to the paralytic, “My son, your 
sins are forgiven you." 


Some of the scribes and Pharisees were sitting there, thinking in their 
hearts, 


“Why is this man speaking blasphemy? Who can forgive sins, except 
God alone?” 


Now Jesus knew in his spirit that they were thinking these things 
within themselves and he said to them, “Why are you thinking these 
things in your hearts? 


Which is easier to say to the paralytic, “Your sins are forgiven you,’ or 
to say, Get up, take your bed, and walk? 


But so that you may know that the Son of Man has authority on earth 
to forgive sins,” he said to the paralytic, 


“T tell you, get up, take your bed, and go to your house.” 


The paralytic’ got up immediately, took his bed, and went out in full 
view of them all, so that they all marveled and praised God, saying, 
“We have never seen anything like this!" 


> 


1 ‘at home": lit. ‘in the house’. 
2 ‘the house’: lit. ‘it’. 
5 People’: lit. ۰ 
^ “The paralytic’: lit. ‘He’. 
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Ch. 1 


telling him, “See that you speak to no one, but go and show yourself 
to the priests. Make the offering for your cleansing as Moses 
commanded, as a testimony to them." 


But after the man! went out, he began to declare it all the more and 
he spread the word, so that Jesus could not enter a town openly, but 
stayed out in the desert region. And they kept coming to him from 
evetywhere. 


1 ‘the man’: lit. ‘he’. 
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Ch. 1 


They went out of the synagogue and came to the house of Simon and 
Andrew, along with James and John. 


Simon's mother-in-law was lying down with a fever, and they told 
Jesus! about her. 


He approached, took her by the hand, and raised her up. At once the 
fever left her, and she began serving them. 


In the evening, at sunset, they brought to him all who were sick and 
the demoniacs. 


The whole town was gathered at the door, 


and he healed many who were sick with various illnesses. He also cast 
out many demons, but he would not let the demons speak, because 
they recognized him. 


Jesus? got up very early in the morning and went to a deserted place 
and was praying there. 


Simon and those with him were looking for him, 


and when they found him they said to him, “All the people are 
looking for you." 


He told them, “Walk to the villages and the surrounding towns so 
that I may preach there too, since this is why I have come.” 


He kept preaching in all their synagogues throughout Galilee, and 
casting out devils. 


A man came to him and fell at his feet, begging him, “If you wish, 
you ate able to cleanse me.” 


Jesus had mercy on him. Reaching out his hand, Jesus? touched him 
and said, “I wish; be clean!" 


At that moment, his leprosy left him and he was cleansed. 


Jesus! admonished him sternly and sent him out, 


E 


1 Jesus’: lit. him’. 
2 Jesus’: lit. He’. 
5 Jesus’: ‘he’. 


^ Jesus’: lit. He’. 
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Ch. 1 


After John had been handed over, Jesus went to Galilee and preached 
the good news of the kingdom of God, 


saying, “The time is fulfilled and the kingdom of God has arrived. 
Repent and believe in the good news." 


While he was walking around the Sea of Galilee, he saw Simon and 
his brother Andrew casting nets into the sea, for they were 
fishermen. 


Jesus said to them, “Follow me, and I will make you fishers of 
people." 

At once they left their nets and followed him. 

After he had passed on a little farther, he saw James, the son of 


Zebedee, and his brother John, who were also in a boat, repairing 
their nets. 


He called them, and at once they left their father Zebedee in the boat 
with the hired hands and followed him. 


When he entered Capernaum, he immediately began teaching on the 
Sabbaths in their synagogues. 


They were amazed at his teaching, because he was teaching them as 
one having authority and not like their scribes. 


In their synagogue there was a man who had an impure spirit in him. 
He called out, 


“What do you have to do with us,’ Jesus the Nazarene? Have you 
come to destroy us? I know who you are—the Holy One of God.” 


Jesus rebuked him, “Shut your mouth, and come out of him!” 


The unclean spirit threw the man’ down, cried out in a loud voice, 
and came out of him. 


They all marveled and were asking each other, “Who is this, and what 
is this new teaching? For with authority he commands even the 
unclean spirits, and they obey him.” 


At once, news of him went out throughout the region of Galilee. 


1 ‘sea’ or ‘lake’ (twice in v. 16; the term can have either meaning). 
? What do you have to do with us’: lit. What is there between you and us’. 


3 ‘the man": lit. ‘him’. 
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Ch. 1 


Chapter 1 


The beginning of the Gospel of Jesus the Messiah, the Son of God: 


As it is written in Isaiah the prophet, “Behold, I am sending my 
messenger before you, who will make ready your way, 


a voice calling in the wilderness, “Prepare the way of the Lord and 
make his paths straight.””” 


John was in the wilderness, baptizing and preaching a baptism of 
repentance for the forgiveness of sins. 


The whole district of Judaea and all the people of Jerusalem were 
going out to him, and he baptized them in the Jordan river as they 
confessed their sins. 


As for John, he was clothed in a garment of camel’s hair and he wore 
a leather belt around his waist. His food was locusts and wild honey. 


He would preach and say, “Behold, after me comes one who is more 
powerful than I, the straps of whose sandals I am not worthy to bend 
down and untie. 


I have baptized you in water, but he will baptize you with the Holy 
Spirit.” 

It happened in those days that Jesus came from Nazareth of Galilee 
and was baptized in the Jordan by John. 


As soon as he came up out of the water, he saw heaven? torn open 
and the Spirit like a dove that descended upon him, 


and there was a voice from heaven, “You are my beloved Son; in you 
I am well pleased.” 


At once the Spirit brought Jesus* out to the wilderness, 


and he was there in the wilderness forty days, being tempted by 
Satan. He was with the wild animals, and angels ministered to him. 


1 “before you’: lit. ‘before your face’. 
2 [saiah 40:3. 


5 “heaven? or ‘the sky’ (also in v. 11; the term can mean ‘sky/heavens’ in a literal 
sense or ‘heaven’ in a more transcendent sense). 


^ Jesus’: lit. ‘him’. 
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